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PREFACE 


SAAL take Leave, before 1 pre- 
ſent the Reader with the following 
Gan Diſcourſes, to give a brief Account 
WY of ſome Things, which led me both 
Y to preach and publiſh them. Being 

EY call d to bear my Part in a publick 
Lecture, which is attended by many, who excel in 
Judgment as well as Piety, and are able to defend the 
Truth, as well as de ſirous to expreſs their Love to it, 
I thought it my Duty to infiſt on thoſe important Sub- 
jects, which are moſt controverted in the Age in which 
= X we live. Therefore 1 firſt attempted to caſt in my Mite, 
* with others, in Defence of our Saviour Divinity 
Satisfaction, as founded on ſeveral Texts of Scripture, 
the laſt of which was Phil. ii. 6—9. Aud then 1 
judged it no leſs neceſſary to apply ny ſelf to a further 
Search into thoſe Doftrines, that reſpect the Eternal 
Purpoſe of the Divine Will, and the Execution 
thereof in God's ſpecial Providence and Grace ; 
that ſo I might be able to remove groundleſs Prejudices, 
and vindicate the Divine Perfeftions : and accordingly 
I began with the Doftrines A Election, W 
3 MY "mY 
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aud Aſſurance, from 1 Thel. i. 4, 5. The Deſign 
was certainly good; and whether 'twas rightly manag d, 
is to be try d at a higher Bar, and not to ſtand or fall by 
the uncertain Determination of Man's Judgment. Tet 
this I muſt ſay, through the great Goodneſs of God, theſe 
Diſcourſes have not been without a Teſtimony to the 
Truth and Uſefulneſs thereof in the Conſciences of ſome, 

aud have been bleſſed, as I am given to underſtand, as 


2 Means of their further Eſtabliſhment. This induc d 


me ſo far to comply with their Defire, as to give them 


' ſome Expectation that they ſhould be publiſh'd in due 


Time. But having been hinder d, for ſome Months paſt, 
by much Work upon my Hands, from making any great 


Progreſs therein, I hoped to gain a little farther Reſpite, 


"till in my Turn in the Lecture I had preached fix or 
eight Sermons more, in Purſuance of the abovemention'd 


Defign, of which theſe I have now publiſh'd are two. 


They are therefore abortive, and like to meet with ſuch 
hard Fate in the World (if any Thing may be inferr d 


from the Cenſures they have already paſt through) that 


there is but poor Encouragement for me to proſecute it. 

J fincerely declare, that I was far from entertaining 
any Defign to amuſe the World with vain Speculations, or- 
new Notions, if any Thing I have deliver d may bethought 
fo ; though ſtrictly ſpeaking there is nothing new herein, 
excepting the Manner of conveying Ideas of Things ; 
which in moſt Writings on this Subject, are either wrapt 
up in ſcholaſtick Terms, which every one does not un- 
derſtand, or explain'd in a differing Way, and often- 
times with a View very remote from that which I have 
had, as will be farther obſery'd in the Poſtſcript. 
But ſuppoſe I have ſlept a little out of the beaten Track, 
to take a Path which I thought more ſafe and gleaſant, 
ſbould this be reckon'd a ſetting my Face towards ſome 


other End? However, 1 am ready to flatter my ſelf, 


that this Part of my Charge is at an End; and hope, that 


when the impartial Reader has condeſcended to be willing 


to receive Cenvic tion by ocular Demonſtration, he will for- 
bear 


. 
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bear to report, what he has received by Hearſay, that 1 
deny the Imputation of Adam's firſt Sin, and as a 
Conſequence drawn from it, the Imputation of Chriſt's 
Righteouſneſs ; or tte univerſal Depravity and Cor- 


ruption of humane Nature; or Man's Propenſity to 


Sin in and from his Infancy : which I have been ſo far 


from doing, that I hope it will appear, that I have ra- 


ther eftabliſh"'d thoſe Doctrines by juſt Arguments, than 
ſaid any Thing to weaken them, I could eafily point 
out particular Perſons who have made me an Offender 


For a Word ; or rather, gi ven out, that I aſſerted what 
I have profeſſedly oppoſed. But as, Ithink, it has never 


been my Practice, to deſcribe particular Perſons, when 
1 have endeavour d to plead the Cauſe of Truth, either 


from the Pulpit, or in common Converſation ; ſo I am 


as little diſpoſed to do it, in defending my ſelf from the 


| Preſs. Only I would take Leave to give them this Cau- 


tion, that they would for the future not be ſo forward to 
believe all they hear concerning Miniſters, before they have 
given them an Opportunity to vindicate themſelves ; nor 
charge them with falſe Doctrines, when they don't know 
what the Doctrines are which they ſo call: and I know 
ſome that have done ſo in this Caſe ; which gives me 
farther Convittion every Day concerning the Difficulty 
of the miniſterial Work, and how much more we need 


the Prayers of thoſe that hear us, than deſerve their 


Cenſures, eſpecially in thoſe Caſes where we are able to 
defend our ſelves. 5 

What I have ſuggeſted, plainly evinces the Neceſſity 
J was under of publiſhing theſe Sermons, which I have 
done with as much Expedition as my leiſure Time would 
permit. The former of them I have taken the Liberty 
to enlarge and alter, that the Argument might be more 
illuſtrated, becauſe I never yet heard that any Objection 
has been made againſt it. . And the latter, eſpecially to 
Page 46. J have rendred a little more conceſe in ſcine 
Places, as well as taken away the uſual Repeti ien 2 
refreſo the Memory of the Hearers, which 11:1 be 
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'ſuperfluons in printed Diſcourſes ; aud in others added 


a few Sentences, and a little corrected the Stile, This 
I ventured to do, becauſe no one could well found the 
Charge abuvementioned on it: but az for the remaining 
Part of it, eſpecially from Page 46, to Page 53. 1 
have thruſt it forth into the World as tuas preached ; 
leaving out only ſuch Words, or Senteuces, as were ſu- 

uous, and nothing to the Argument, or now and 


then tranſpoſing a Sentence, to make the Method appear 


more clear: and what is added as ſupplemental in the 


aforeſaid Pages, I have diſtinguiſhed by inſe ting it in 


an Italick Character. The Reaſon, why I was ſo very 
cautious in this Matter, was, becauſe, it may be; ſome 
who have had very hard Thoughts of me, will be ready 
to ſay, if they find nothing worthy of the Charge they 
have already brought, that I have prevaricated, in not 
publiſhing a true Copy of what I deliver d from the 
Pulpit ; which now they cannot juſtly do : fince 1 have 
omitted nothing, that I know of, in this or any other 
Part of the Diſcourſe, that appears to be obnoxious, or 
might tend to exaggerate, or juſtify any Part of the 


_ Charge —_ againſt it. Hvwever, becauſe there are 


ſome Expreſſions which may be thought not ſo well guard- 


ed, nor the Arguments ſu fully evinced as was needful, 


which indeed the Limits of an Hour, would hardly al- 
low, I have added a Poſtſcript, that I might farther 


explain what has been ſo much miſrepreſented in that 
| Diſcourſe, and do my ſelf the Juſtice, which popular 


Reports have denied me. 

There is one Thing more which I am obliged to add, 
namely, that as it has met with much Oppoſition from 
ſome, ſo has its Publication from others : Some of whom, 


| having been cccaſiunally acked, What they had to ob- 


ject againſt it, have diſcovered, if not confeſſed, that 
they knew but little of it ; only they were afraid that 
the printing it, wonld make a Flame in the World, and 
raiſe a new Paper- Mar. This, I confeſs, was of 
equal, if not more, Night to me, than the Vindication 


0 
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of my own Sentiments. But 1 hope their Fears will prove | 
groundleſs ; for though they tell me ſome have refolved to 


anſwer it, yet tis in my Power, and not in the leaſt con- 


trum to my Inclination, to quench the Flame, by forbear- 
ing to reply; though I hope none will give themſelves the 
trouble to militate againſt thoſe Things which 1 have de- 
livered, about which I have declared my ſelf not tu be 

very peremptory, as being of a more indifferent Nature; 
and if any ſhould think fit to object againſt the Imputati- 


on of Adam's Sin, which many in the World deny, 


I hope ſome of thoſe, whoſe Conduct has laid an Embargo 


on my Pen, will do ſomething in Defence of that Truth 


according to their oun Method of Reaſoning. 
I canmt here forbear to mention an obliging Meſſage, 
which was ſent me by a Reverend Brother, /ignifying, 
that if I ſaid any Thing againſt Original Sin inherent; 
he would ſend me a Civil Letter about that Matter; for 
which I heartily thank him, but hope he will find no Oc- 
cafion to put his Intention in Execution. And if he 
ſees any Thing elſe exceptionable, 1 ſhould, were not 
my Hands tied up, without fearing a Flame, think my 
Jelf Happy in interchanging Epiſtolary Diſcourſes with 
one, who has given a publick Proof, that he is not diſpo- 
fed to treat his Antagoniſt in any other way, than what - 
becomes a Scholar and a Gentleman. ; 
Before I conclude this Preface, 1 cannot but acknow- 
ledge the obliging Treatment I have met with from ano- 
ther Reverend Brother, who, though he heard the ſecond 
Sermon, determined not to give his Senti ments about 
it, till it was publiſhed. Had all others done ſo, 1 
ſhould have had no reaſon for Complaint ; and ſhould 
have taken more Pleaſure in ſubmitting what I have 
publiſhed to their Judgment, than I can have in my 
preſent Views, of being tried by thoſe, who have paſt 
Sentence upon me before they have heard the Cauſe. 
However, not withſtauding all they have ſaid of me, 
and herein hade not fo ftriftly adhered to the Golden 
Rule /a:d down i our Bleſſed Saviour, of Doing to 
all 
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all Men, as They would that others ſhould do to 
them; [think I can truly ſay, I abbor the Thoughts of 


ſpeaking Evil of any Man, or throwing Charges of 


Heterodoxy on thoſe whoſe Sentiments I am a Stranger 

to; much leſs would I weaken the Hands of Miniſters, and 

add to the Burden they ſtoop under, in a Day in which 

many would be glad, if ſuch Allegations could be made 

good. Could this be juſtly laid to my Charge, I ſhould 

conclude, that the Scourge of Tongues is a juſt Rebuke 
upon me for it : But as che great Apoſtle ſays, I know 
nothing by my ſelf, yet am I not hereby juſtified. 

J wiſh I had nothing more to reflect on in the Progreſs of 
my Miniſtry, than the Tendency of theſe Sermons to lead 
the People out of the Jay of Truth; or, that no Ser- 

mon 1 ever delivered had more Blemiſhes in it, than theſe 

have erroneous Doftrines ; or, that I had never more 

deſerved to be accuſed of uot ſpeaking that which is right 

concerning God, than 1 have in theſe Diſcourſes. 

My earneſt Defire, and Prayer is, That the God of 
Truth and Love would favour me, and all my Bre- 
thren, with a greater Meaſure of Knowledge, and Eſta- 
bliſhment in the Faith, that neither I nor they may 
give any real Occaſſon to any to ſay, that we are de- 


parted from the Simplicity that is in Chriſt ; aud, 


that we All may ſpeak the Truth in Love, and 
maintain it with à Zeal becoming the Importance of 
the Subject, and the Glory of Him whoſe Image it bears. 


DE c. 10, 1724. 


SER- 


SERMON I. 


DALE . IE OSD .. .. 


R O M. v. 18. 


Ay the Offence of One Judgment came upen 


all Men to Condemnation. | 


HEN we find by woful Experi- 
ence, that the whole Human Na- 
ture is depraved, vitiated, and ex- 
poſed to all manner of Sin, it 
0 8 5 ſhould certainly lead us to enquire, 
-” whence this took its Riſe, or, 
what is the Origin of all that moral Evil which 


is in the World, and of that long Train of Miſe- 


Ties that attend it. Beſides, if Original Sin is to 
be lamented, we muſt be ſatisfied, that it is really 
a Sin. I therefore choſe to inſiſt on theſe Words, 
that I might give you my humble Thoughts on 
a Doctrine, which is greatly oppoſed in the Age, 
in which we live, having in ſome late Diſcour- 
ſes endeavoured to eſtabliſh your Faith in the Do- 
ctrine of God's eternal Decrees, which no one 
B furivirs.1y; Genies, 
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denies, that ever I heard of, but he alſo denies 
Original Sin. And, indeed, tis a Subject, that 
has in it ſo many Difficulties, that it requires a 
great deal of Thought to be able to account for 


them. This I ſhall endeavour to do, as well as I 


am able, and as is conſiſtent with the Brevity of 
our enſuing Diſcourſe. 

Nor is it a vain, empty, or trifling Subject which 
we have before us, but ſuch as is of the greateſt 
Importance; and as I would not be miſtaken my 
ſelf, ſo I hope my Way of handling it will not lead 
you into any Miſtake. And to this End, I ſhall 
endeavour, as much as J can, to keep cloſe to the 
Analogy and Rule of Faith ; and I hope I ſhall 
ſay nothing inconſiſtent with, but what rather tends 
to give Glory to the Divine Perfections. 

Lou are very ſenſible, that there are many, 
who, when they ſee the Proneneſs of Man to Sin 


from his Childhood, will not deny, but that our 


Nature is corrupted: But how it comes to be ſo, 
there's the 8 Jo ſay that it comes only 
by Imitation, is to ſuppoſe, that Sin, and conſe- 
quently Death, reigns only over thoſe who fin af- 
ter the Similitude of Adam's Tranſgreſſion, which 
was an actual Sin; whereas we read, Verſe 14. 
of this Chapter, that it reigned over them, that had 
not finned after the Similitude of Adam's Tranſgreſſi- 
on. It alſo ſuppoſes, that Judgment comes only 
for Sin committed by us, while we readily follow 
a bad Example; whereas our Text plainly ſays, 
that it took its Riſe from the Offence of Adam. 
That this is the Senſe thereof, to me ſeems obvious 
even to a Demonſtration; or elſe we are very much 
at a loſs, as to the Senſe, and juſt Idea of Words, 
which cannot, without manifeſt Force put upon 
them, be taken in any Senſe, contrary to what is 
contained in our Tranſlation. 


It 
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If we look back to the 12th Verſe of this Chap- 
ter, of which our Text isa part, we find the Apo- 
ſtle aſſerting, that Sin entered into the World, and 
Death by Sin, by one Man, that is, by the frſt 
Man, in whom * all have framed ; ; and alſo by his 
firſt Offence, and fo it paſſed upon all Men. And ac- 
cordingly tis faid, Verſe 14. to reign from Adam 
unto Maſes ; that is, from Adam ſucceſſi vely in 
all the various Generations of the World. Be- 
ſides, Ver. 19. he ſays, By ane Man's Diſobedience 
many were made Sinners. And in our Text, By the 
Offence of One Judgment | came upon all Men to Con- 
demuation. The Word, x«dze&pe, which we ren- 
der Condenmation, cannot, with any manner of 
Oonſiſtency, be taken in any other than a forenſick 
Senſe. Kee ||, indeed, may ſometimes ſignify a 
Judgment paſſed upon Perſons, or Things, that 


* This ſeems to be the moſt 
natural Senſe of eg ©; and ſo 
it proves Adam, in whom all 
finned, to be their Head and 
Re preſencative, and alſo agrees 
belt with the Apoſtles general 
Deſig n, or Argument inſiſted on, 
and further illuſtrated in the 
following Verſes. 

This Word, — not in 
the Original, is very juſtly ſup- 
plied In four Tranſlation, from 
Fer. xvi. Or elſe, as the lea-n- 
ed Grotius obſerves, the Word 
£yeve]o might have been ſup- 
plied; and fo the Meaning is, 


Res proceſſit in Con: lemnationem : | 


Which will not in the leaſt al- 
ter the Senſe of the Text. And 
here I cannot but take Notice 


of a very good Paraphraſe of 


F. Capellus on this Verſe, which 
I think contains the true Senſe 
thereof: His Words are theſe : 

Queemadmodurm omnes Homi- 


B 2 


nes, qui condemuantur, reatum 
ſuum contraxerunt, ab ung unius 
hominis offenſa ; 7 c &f quotquot 


vivificantur, abſolutionem ſuam 


obtinuerunt ab und umus bomi- 


ms obedientia,, 

ll That xel ua is not * 
taken 1 in a forenſick Senſe, ſee 
Mat. vii. 1. Rom. xi. 3 3. As 
for «d] axe we don't often 
meet with 1t in the New Teſta- 
ment, but whereſoever it is 
uſed, it is fo taken. Sce Perſe 
16. of this Chapter; and Ram. 
viii. 1. And fo are thoſe 
Words, the Senſe whereof has an 
Athniry to it, as Rom. vill. 34. 


Tis 6 Kd] a4xclvas. And alfa, 


duclſanelſos, as in Acts xvi. 37. 
and Chap. xxii. 25. is taken = 
a judicial or forenſick Senſe. 
that, according to the Contins 
ction of the Word, KAT AKCHAD. 
ſignifies, Fudictum adverſus ali. 
quem. 
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is not forenſick; but this Word uſed in our Text, 
I think, 1s never underſtood otherwiſe : And 
therefore whatever Word we ſupply before it, whe- 
ther Sin, as ſome do, or Judgment, as tis in our 
Tranſlation, tis expreſsly ſaid to be unto Condem- 
nation. This came by the Offence of One, to wit, 
Adam; and therefore where one Perſon is condem- 
ned for the Offence of another, this muſt neceſſa- 
rily argue the Imputation of that Offence to him; 
otherwiſe the Condemnation is not juſt. Thus the 
Offence, though not committed by all Mankind, is 
{aid to be plac'd to their Account, that is, impu- 
ted to them, and ſo they are liable to Judgment or 
Condemnation. | 


Our main Deſign in chuſing to inſiſt on this 


Text was, that we might take Occaſion from it to 


ſpeak to that, which is the moſt difficult Part of 


Original Sin, viz. what we call ſo by Imputati- 
on, or conſiſts in Adam's Sin being placed to 
our Account. And, I think, it very plainly con- 
tains this Doctrinal Propoſition, which ſhall, by 
Divine Aſſiſtance, be the Subject of the following 
Diſcourſe, viz. | | | 


All Mankind are under. a Sentence of Condem- 


nation for the Sin of our firſt Parents. By the 


Offence of One Judgment came upon all Men to 


Condemnation, 


The Word, which we render Offence, is in the 
ſingular Number; implying, that judgment does 
not come upen all Men to Condemnation, for all 
the Sins that Adam committed; but that one Of- 
fence, which was the firk Inſtance of Sin in this 
lower World, that which firſt caſt a Reproach on 
the Human Nature, or that, by which Man firſt 
caſt off the Allegiance that was due to his Creator. 
And the Apoſtle uſes the Word in the 1 
| uma 


| 
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Number in a following Verſe, Ver. 20. The Law 


entered that the Offence might abound : that is, that 
this firſt Sin might appear in all its aggravating 
Circumſtances, as well as that we might be hum- 
bled nnder a Senſe of all thoſe Sins, which are 
the neceſſary Conſequents thereof. 

The Method in which we ſhall, by Divine Aſ⸗- 
fiſtance, ſpeak to this Propoſition, ſhall be 


I. To confider, That all Mankind are concern- 
ed in Adam's firſt Sin. . 
II. To ſhew, What is that Judgment unto Con- 
demnation, which all thereby are ſubjected to. 
The — imputed, and the Judgment in- 

flicted. 


I. To prove, That all Mankind are concerned 
in Adam's firſt Sin. 

Here we ſhall ſpeak to two Things. 

1. That Adam was made Holy, and Happy; 
yet he ſinned, and fell. 

2. That he did this, not as a private, but a 
publick Perſon, the Head, Repreſentative, and 
common Father of all his Poſterity ; and there- 


fore, that all. Mankind are concerned in this Sin. 


1. Adam was made Holy, and Happy ; yet 
he finned, and fell. This Head contains two. 
Branches. | 

The Firſt to be conſidered, is, That he was made 
Holy, and Happy. If he was made Hol, it follows, that 
he was made Happy; for God doth not delight to ſee 
his Creatures miſerable, unleſs Miſery be inflited 
as an Act of Juſtice, as the Puniſhment of Sin. 

That Man was made Holy, appears from what 


is ſaid, Gen. i. 31. God ſaw every Thing that he had 


made, viz, after he had made Man, and behold al 


was very good. He could never have prononnced 


this concerning Man, if he had made him in a 
State. 
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State of moral Evil: for that is to give the higheſt 
Character to that, which the greateſt, I might ſay, 
the only Obje& of his Abhorrence ; or, to teſtify 
his Approbation of that, which no one ought to 
Jook upon, but with the greateſt Diſlike and irre- 
concileable Averſion. 

Moreover, The Soul of Man in its Nature and 


Powers is indeed the moſt excellent Part of this 


lower World; but how vile and baſe muſt it have 
been, if it was framed deſtitute of the Divine Image, 
and its Faculties filled with the greateſt Diſorder, 


and void of that Rectitude, which is the Beauty and 


Glory of the Human Nature? Had God made 
the World in ſuch a State, as now it is in, liable 
to the Curſe and Bondage, which now it groans 
under; and eſpecially, had he made the intellectu- 
al Part thereof, which only is capable of it, in a 
State of Enmity, and Rebellion againſt him: to 
pronounce it Good would be contrary to the Ho- 
ſineſs of his Nature. 

Beſides, to make a Creature prone and inclined 
to Sin, is to be the Author of Sin; which is the 
greateſt Reflection caſt on an Holy God, which 
can be expreſſed in Words. For what is this, but 
to make him a Violater of his Law, and confe- 
quently in ſuch a State, that he is in Honour obli- 

ed to condemn him? Whoever aſſerts this, lays 
Fimſelf ſufficiently open to that Charge, which is 
thrown upon us without ground, as though we 
thought, or gave others ground to conclude from 
what we aſſert, that God made Man to damn him. 
But far be it from us to think ſo of the Great 
God : He had other Ends more Glorious in ma- 


king him; and therefore did not create him in a 


State of Damnation, which he would have done, 

if he had made him in a State of Sin. 
Moreover, had he been made in a State of Sin, 
he muſt have been made in a State of e 
rom 
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from God ; and therefore utterly incapable of Con- 
verſe with him, and as ſuch ſer at the greateſt moral 
Diſtance from the Fountain of all Holineſs and 
Happineſs. He could not be the Subje& of Di- 
vine Influences, which ſuppoſe an Intereſt in Di- 
vine Love; and conſequently, he muſt be altoge- 
ther unable to anſwer the moſt valuable End of his 
Creation. Such a Blemiſh as this would have ſulli- 
ed the Beauty of this lower World to ſuch a De- 
ee, that the Pſalmiſt would have had more Rea- 
Go to ſay, as he doth, Pſal. Ixxxix. 47. Wherefore 
haſt thou made all Men in vain? Therefore we can- 
not but conclude, as Solomon does, Ecclef. vii. 29. 
that God hath made Man upright. 5 
From hence it follows, that Man was made 
Happy; or, as he had Powers capable of knowing 
and enjoying God, ſo he was Happy in the Know- 
ing and Enjoyment of him. Yet we muſt obſerve, 
that when we ſpeak of Man's firſt State of Holi- 
neſs and Happineſs, we do not ſuppoſe, that when 
God made him Upright, he acted to the utmoſt of 
his Power. This he never did in any Inſtance; 
therefore he never made a Creature in ſuch a De- 
gree of Perfection, but he might have made him 
more perfect, had he pleaſed. There are no Per- 
fections ſhort of Divine, but he might have com- 
municated: He might have made Man, whom he 
conſtituted a little lower than the Angels, above 
them ; ſince all created Perfections are bounded 
by his Sovereign Will. Tis true, Man's Dignity 
and Happineſs was very great, and he was, as we 
generally expreſs it, perfect in his Kind; yet he 
was not made in ſuch a State of Perfe&ion, as he 
ſhall arrive to when he is brought to Glory. 
And as he might have been made with a greater 
Degree of Perfection, ſo he might have been admit- 
ted to partake of ſome greater Privileges, even in 
this World. God might, as is more than * 
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had he pleaſed, have granted him a greater De- 
gree of Communion with himſelf. For, as he ne- 
ver in framing Creatures, acted to the utmoſt of 
his Power, as was hinted but now; even ſo in 
manifeſting himſelf to them, he never ſhined forth 
with ſuch a Luſtre, nor manifeſted ſo much of his 
Glory to any, even the beſt of Creatures, but 
he could have made fuller and brighter Diſcove- 
ries of himſelf to them, had he been pleaſed to 
add ſome further Degrees of Enlargement to the 
Capacities of the Subjects, ſo that they might be 
thereby rendered more capable of receiving them. 
This will further appear, if we conſider, what 
Man had ground to expect, had he performed per- 
fe& Obedience, according to the Tenor of the Co- 
venant which he was brought under; for then the 
Promiſe of Eternal Life would have been fulfilled, 
and he poſſeſſed of a Degree of Happineſs, which, 
from the Nature of the Thing, he could not be 
poſſeſſed of in his firſt Creation. 

For the further Illuſtrating this let us conſider 
two Things. 3 

(1.) What Man was poſſeſſed of, as a reaſon- 
able Creature, antecedent to, or in Order of Na- 
ture before, his being in Covenant, which ſome 


call God's natural Image or Creation-Grace. 


( 2.) What he was given to expect, as being con- 
cerned in the Covenant made with him, in which 
Eternal Life, and many Circumſtances of ſuper- 
added Bleſſedneſs attending it were promiſed, up- 
on Condition of perfect Obedience. This con- 


tains more eſpecially God's ſupernatural Image, 


or what is ſometimes called Super- creation-Grace. 
Under the former of theſe Heads let us obſerve, 
[I] That God could not create Man in a State 
of moral Evil, polluted with, or having in his Na- 
ture the leaſt Propenſity to Sin, for that would ar- 
gue him the Author of Sin. Tis very eaſy to 
ſnew, 
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ſhew, what we mean by this Propenſity, Biaſs, or 
ſtrong Inclination to Sin, by deſcribing Man as 
he is at preſent in his fallen State. Let us conſi- 
der every Imagination of the Thoughts of the Heart as 
only Evil, and that continually, Gen. vi. 5. Take a 
View of the Will as filled with Obftinacy, ſer 
againſt God and Holineſs, bent to backſlide, 
ſometimes compared to an {ron Sinew, not to be 
perſwaded to ſubmit to the Divine Government, 
whatever Arguments are brought, or Motives al- 
ledged to perſwade it thereto. This is the Chara- 


Ser of Fallen Man, deftitute of the Divine Pre- 


ſence and Grace. And can we ſuppoſe it poſſi- 
ble, for God to have created him in this Conditi- 
on? This would make his Ruin neceſſary by a 
Neceſſity of Nature: yea, it would ſuppoſe him 
to be habitually a Sinner, before he was actually 
fo. And theſe Habits being deeply rooted in Na- 
ture, and Conereate therewith, muſt be culpable ; 
for that which produces Sin, which is a Crime, 


cannot be exempted from being equally, if not 


much more, ſo. And can we ſuppoſe ſuch vicious 
_ to proceed from a Holy God ? God for- 

[2.] Man was made without the leaſt Charge of 
Guilt brought in againſt him, and conſequently he 
muſt be the Object of the Divine Approbation; 


for, as we obſerved before, he pronounced every 


Thing he had made very good. This is the re- 
ſult of the former, and neceſſarily ariſes from his 


being ſinleſs. : 


[z.] No ſuperior external Force could prevail 
againſt him, ſo as to render his Fall neceſſary or 
unayoidable by a natural Neceſſity. For as the 
former reflects on the Holineſs of God, this ſeems 
inconſiſtent with his Goodneſs; and it would be 
an Impeachment of his Juſtice to ſuppoſe, that he 
putiiſhes Sin in thoſe, ” whom he liad not given 
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ſufficient Power to reſiſt any Efforts that might 
be made to enforce it. The Tempter might uſe 
his utmoſt Endeavours, but could do no more than 
preſent the inſnaring Object, or ſollicite a Com- 
pliance with his Suggeſtions ; but he could not of- 
fer Violence to the Will. Therefore he might 
conceal the Deformity of Sin, with all the fubtie 
Arts that his Malice could invent; or put the 
faireſt Colours on it, that it might appear with 
all the Beauty, which i is capable of receiving: 
yer Man had Wiſdom enough to dete& the Fal- 
lacy, and Strength ſuſficient to repel the Aſſault, 
and retain his Integrity. Sd that had our firſt 
Parents uſed that Power, which God endowed 
them with, as a Fart of his natural Image, they 
would have 2 mo than a Match for the 
Adverſary, who could by no means prevail againft 
them without their Conſent. 8 

But all this was no more than what Man was 
poſſeſſed of; theſe were the Gifts of Nature, or 
Creation-Grace. There was ſomething beyond 
this, that was promiſed and expected, which we 
call Super-creation-Grace, which is the ſecond 
Thing to be conſidered. TT 

This carried in it ſome farther Degrees of Com- 
munion with God, as well as a Right and Title to 
a greater Degree of Blefledneſs ; or, at leaſt, the 
Grace of Confirmation, whereby his Fall would 
have been rendered impoſſible : Which will far- 
ther appear from what will be conſidered under a 
following Head, when we come to ſpeak of Adam 
as the Head of a Covenant. Thus we have ſhewn, 
how Man was made Holy and Happy ; which leads 

us to the ſecond Branch of this firſt Head, * 
226 To ſpeak of him as having finned and fallen. 
Though he was in theſe advantagious Circumſtan- 
ces, he abaſed himſelf even to Hell, he fought out 
many Inventions. * 


2— 
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If any one fay, how was it poſſible, that an 
innocent Creature ſhould fin, and thereby fall: 


though the Poſſibility of a Thing, where the Fact 


is ſo evident, can't reaſonably be queſtioned ; yet 


to this it may be replied, That Man, though crea- 


ted Innocent, was notwithſtanding Mutable; for 
nothing is Immutable but God, or what is render- 
ed ſo by his Will or Providence. That Man's State 
was not rendered Immutable by the Vill of God, 
is plain; for then he could not have fallen, with- 
out ſuppoſing the Divine Will to have been fru- 
ſtrated. And that Man's State of Innocency was 
not rendered Immutable, by God's Providence, is no 
leſs obvious; for that was a Bleſſing which Adam 
rather expected, than enjoyed, and which he had 
no Reaſon to expect, without his performing per- 
fe& Obedience, according to the Tenor of the 
Covenant he was under. Had he done this, he 
would. have had the Grace of Confirmation, which 
would have rendered his State of Innocency im- 
mutable ; and then twould have been an eternal 
Truth, that it is impoſſible for this confirmed Crea- 
ture to fall. Now that Man ſhould fall, not having 
obtained this Privilege, is no unaccountable Thing; 
for 'tis only to ſuppoſe him created with a free 
Will to what is Good or Evil, and at the ſame 
Time left to the Freedom of his own Will, to chuſe 
or refuſe without conſtraint. 

But that we may underſtand what this Grace of 
Confirmation implies, which Adam had not arrived 
to, which would have ſecured him from falling, 


and which glorified Saints enjoy, whereby their 


State is rendered ſecure and unalterable ; it con- 
ſiſts in God's freeing them from all Temptations 
from without, For as for inward 'Temptations, 
they are hardly conſiſtent with a ſinleſs State; for, 
as the Apoſtle obſerves, James i. 14. Every Man is 
tempted, when be is drawn away of his own Luſt, and 

. a enticed. 
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enticed, Or, provided God ſhould ſuffer Man to 
be tempted, as he did our firſt Parents in Inno- 
gency : yet if he was pleaſed to afford him a pre- 
ſent Interpoſure of Providence, telling him, that 
the Enemy is at hand, and therefore he has more 
than ordinary need to be on his Guard, look to 
himſelf, and take heed of Inadvertency or a Sur- 
prize; I ſay, if there was ſuch a preſent Interpo- 

ſure of preventing Grace, cis next to impoſſible, 

that an innocent Creature ſhould fall ; and much 
more ſo, if to this we add, the preſent Influence 

of Divine Grace, exciring thoſe Habits of Grace 

that are already in the Soul. Tnis would effectu- 

ally prevent his Fall; but this Adam had not; but 
being left to himſelf, the Spare was laid by the 
Tempter, and his Feet entangled therein, and ſo 
he ſinned and fell. ; 

That he ſinned and fell, appears from the Con- 

ſequents thereof, and from all that Sin, which has 

ever ſince invaded, and poſſeſſed all the Powers 

and Faculties of the Souls of all his Poſterity, 

our Saviour himſelf only excepted. 

Now when we conſidei Man as finning, we con- 

ſider him as caſting off his God, reſolving to be 

his Subject no longer, chuſing another Lord, or 
determining to give Laws to himſelf, and be at his 

4 _ own diſpoſal. It alſo contained in it a Separation 

1 from God. Man ſeparated himſelf from his God I 
| if hereby ; that was his Crime; and God reſolved W 
1 not to converſe with him any longer, nor conti- 
1 nue to him the Bleſſings lie had forfeited ; there's 
4 his Punithment. 

9 We have an Account of the Fall of Man, and 
i the Manner how it was brought about, in Gen. iii. 
. What was the Temptation, how it was managed, 


. 
— ka. | 
7 4 


. and how it ſucceeded, according to the Tempter's 
1 Deſire; as alſo what were the Conſequences there- 
4 of, to wit, Guilt, Fear, Shame, Flight from 

| God, 
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God, and the Curſe of Cod pronounced on the 
whole Creation, which was from that "Time ſuo- 


jected to Vanity. And henceforth Man was 


weighed in the Balance, and found wanting. Aid 
it was impoſſible for him to yield perfect Obedi- 
ence to the Law of God; for he that hati loſt his 
Integrity can never be ſaid to be innocent, with 
reſpect to paſt Guilt. For that would be to ren- 
der that not done which is done; and therefore it 
can never be ſaid of one that hath ſinn'd, that he 
hath not ſinn d. "Tis ſuch a Perfection as this 
that would have given Man at firſt a Right and 
Title to Eternal Life; but this is irrecoverably 
loſt; and therefore Man muſt now expect to ob- 
tain the Favour of God another way. For being 
fallen, he is liable to the Curſe, or condemning 
Sentence of the Law; for tis expreſly ſaid, Gal. 
iii. Io. Curſed is every one that continueth not in all 
Things, which are written in the Buok of the Law to do 
them. Now Adam having thus revolted from 
God, he was immediately under a Sentence of 
Death ; the Threatning made it due upon his 
firſt Tranſgreſſion. Gen. ii. 17. In the Day thou 
eateſt thereof thou ſhalt ſurely die. And by a parity 
of Reaſon, tis the ſame as though it had been ſaid, 
In the Day thou violateſt the Divine Law, in any 
other Inſtance, thou ſhalt ſurely die. As ſoon as 
ever Sin entered into the World Death accompa- 
nied it, or entered by it, to uſe the Apoſtle's 
Words, Rom. v. 12. Therefore it might be ſaid 
of him, that the Moment he ſinned he was dead 


in Law; and as for all the other, and more com- 


mon Ideas of Death, ſuch as the Separation of 
Soul and Body, or all the other Miſeries of this 
Life, which are ſometimes called Death * ; theſe 
are only the Conſequents of this legal or forenſick 


* Exod. x. 17. 2 Cor. iv. 11. & xi. 23. 
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Death ; and therefore are remotely contained in 
this firſt Threatning- That which was primarily 
intended therein, was, as was hinted but now, a 
Separation from God, a being brought under his 


Wrath and Curſe, and expoſed to the total Loſs of 


that Communion and Intercourſe with him, which 
he had before; as alſo a Loſs of that Right and Title 
to Eternal Life, which the firſt Covenant gave him a 
ſure ground to expect, had he retained his Inte- 
grity. This therefore muſt bring him into a State 
of Deſpair ; for no Relief was to be had but by 
an Act of Grace, or the Interpoſure of a Media- 
tor, which he had then no ground to expect. 

And to this let me add, that another Conſequent 
hereof was, an utter Inability to do any Thing 
that was in all its Circumſtances good. For as his 


Hope proceeded from his Intereſt in, and Near- 


neſs to God, which was then loſt, and nothing 


but Deſpair enſu d; ſo his Power to do what is 


good proceeded from the Rectitude of his Na- 
ture, which now became vitiated by Sin, and turn- 
ed out of the right Way; it alſo proceeded from 
the Divine Inſſuences, which were now forfeited; 
ſo that his Strength to do good, and preſerve him- 
felf from falling by future Temptations, was in- 
tirely loſt, ſince the Lord was judicially departed 
from him. | 
Thus far we have conſidered Man as firſt advan- 
ced to great Honours, and then as fallen from 


them, which leads us to the ſecond Brauch of our firſt 


general Head, viz. 

2. To conſider him in all this not as a private 
Perfon, but as the Head and Repreſentati ve of all his 
Poſteri ty. | . 

Here let it be premiſed, that he was under a 
Law, and a Covenant ; firſt under the former, at 
jeaſt in order of Nature, and then under the lat- 
ter. Not that there were two Diſpenſations, 

e 


\ 


' 
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he was under, viz. a Legal and a Federal, which 


no body ever aſſerted; but the Diſpenſation 
he was under had theſe two diftin& Ideas in it. 
Had it been only a Law, I humbly conceive, no one 
would have been concerned in it, but himſelf; and 
therefore they who are not willing to allow, that 
he was the federal Head, and Repreſentative of 
all his. Poſterity, contend for its being only a 
But that we may endeavour to ſet this Matter 
in a true Light, and further illuftrate the Head we 


are now entered upon, we ſhall enquire, 


i.] What is the Difference between a Perſon's 
being under a Law, and under a Covenant ; and, 

a.] Endeavour to prove, that Adam was under 
a Covenant, which will prepare our Way for the 
third Head ; to wit, | 

{ 3.] That he was the Head and Repreſentative 

of all his Poſterity ; and, 

[Ja.] We ſhall confider how the Divine Perfecti- 
ons may be vindicated in this providential Diſpen- 
fation, in ordering One to ftand in the Room of, 


and act for All Mankind in this Matter. 


[I.] To conſider the Difference between a Per- 
ſon's being under a Law, and under a Covenant. 
A Lau is the declared Will of a Sovereign, which 
Subjects, as ſuch, are oblig'd to obey, provided 
it be juſt, without any mutual Stipulation between 
him that made it, and thoſe that are bound there- 
by. And to ſecure the Honour thereof, and en- 
force Obedience, it is neceſſary, that there be 
ſome Puniſhment annexed, proportioned to the 
Nature of the Crime, which the Violater there- 
of renders himſelf obnoxious to. But as for Re- 
wards, eſpecially ſuch as a Subject hath not a na- 
tural Right to, I humbly conceive they are not pro- 
perly included in the Narure of it, as a Law ; but 
are rather contained in ic, as having the * a 

| ove- 
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Correngnt annexed to it. A Covenant, eſpecially a8 


Pai:..iz between a Sovereign and his Subjects, which 
is Haſt adapted tothe Head under our preſent Con- 


Ide ration, is a Law, with a ſuperadded Promiſe 


of / e Advantage, or Bleſſings, which could not 
be claimed but by Virtue of that Promiſe. 

Nou, tc apply this tio our preſent Purpoſe, the 
Divine Law, or revealed Will, is that which we 
are under a natural Obligation to obey ; which 
Obligation ariſes from the Relation we ſtand in to 
God, as Creatures and Subjects: ſo that we can 
be no more exempted from it, provided the Law 
be promulgated, and remain in force, than we 
can ceaſe to be Creatures. And the Puniſhment 
annexed to it, is alſo proportioned to the Nature 
of the Crime; ſo that as the Lawgiver is infinite- 
ly greater than any Creature, the Crime and Pu- 
niſnment is in proportion greater, than what can 


be inflicted by any other than God. 


The immediate and neceſſary Conſequence of 


Obedience to this Law, is an Exemption from Pu- 


niſhment, and, I think, nothing elſe ; except you 
add, the Continuance of the Privileges he enjoy- 
ed, which God determined not to take away, un- 
leſs forfeited by Diſobedience : but no ſuperadded 
Privileges are annexed to it as a Law. If there- 
fore there be a Promiſe contained in it, of ſome 
greater degree of Communion with God, or of the 
Grace of Confirmation, or the Glory of the hea- 
venly Srate, or, indeed, any Thing more; than 
what Man was at firſt poſſeſſed of by an Act of So- 
vereign Pleaſure, which we call Creation-Grace : 
I ſay, if there be any Thing more promiſed to 
the Creature, proyided he does not violate the 


Law, then 'tis more than a Law, for it contains 


in it the Nature of a Covenant, which leads us 
to the ſecond Head. 


2 [2.] T0 


— 
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ly as [2.] To conſider, that Adam was under a Cove- 
which nant. If the Explication, we have given under the 
Con- laſt Head, of a Covenant, as contradiſtinguiſned 
'omiſe from a Law, be juſt, we have nothing now to do, 
Id not but to prove, that there was a Promiſe of ſuper- 
| added Happineſs given to him, as performing per- 
e, the fect Obedience. This to me ſeems very evident, 
ch we though all the Arguments brought to prove it are 
which not equally concluſive. 5 
in to Some attempt to prove it from Hoſea vi. 7. 
e can which Words they chuſe to render, They like Adam 
Law have trauſgreſſed the Covenant. Therefore, ſay they, 
in we Adam was under a Covenant: And ſo they think 
ment that Adam is the proper Name of our firſt Parent; 
ature in which Senſe they ſuppoſe the Hebrew Word 
finite- (nd) ADAM is to be taken, as we find it 
Pu- in our Tranſlation, in Fob xxxi. 33. {f I have co- 
at can vered my Tranſgreſſion as Adam. 4. d. If I have 
uſed ſuch vain, trifling Excuſes, as Adam did, to 
Ice of palliate his Sin, Gen. iii. 12. But, though this 
n Pu- Argument is not to be treated with Contempt, 
t you ſince there are Perſons of conſiderable Note, that 
njoy- take the Text in this Senſe *; yet I cannot lay 
un- much Streſs upon it; becauſe the Words may be 
dded rendered, as they are in our Tranſlation, They 
here- like Men, &c- Or, according to the common Cu- 
ſome ſtom of vain Man, they have tranſgreſſed the Cove- 
of the ; nant ; i. e. They are no better than the reſt of 
hea- MA Mankind, diſpoled to break Covenant with God, 
than 4 So the Apoſtle uſes the ſame Way of ſpeaking in 
ff So- l this Senſe, 1 Cor. iii. 3. Are ye not carnal, and walk 
_ : as Men? Or, it may be taken in the Senſe that 
ed to batt 
e the * Grotius, though not much Lic fit; ſicut Adam, quia pact um 
tains. inclin'd to allow Adam to have meum violavit, expulſus' eſt ex 
is =a been the Head of a Covenant, Hedene ; ita æquum eft ex ſuã 


yet ſays, Miki Latina bac in- terra expell:, 
texpretatio non diſplicet, ut ſenſus 
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poſſeſs d of. So that Life, when promis d in Scrip- ; 
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others give of it; 4. d. They have tranſgreſſed 
the Covenant, as though it had been a Man's Co- 
venant. 


A more common Argument, to prove, that A- 


dam was under a Covenant, is that taken from 
Gen. ii. 17. In the Day thou. eateſt thereof thou ſhalt 


ſurely die. Whence it is argued, That if Man had 
not ſinned, he ſhould have been made Partaker of 


the heavenly Bleſſedneſs. 


I am very ſenſible, that many will think that 

much Streſs is not to be laid on this Argument: 
for it will be objected, that though a Puniſhment 
threaten'd infers, that it ſhall not be inflicted, if 
not deſerved ; yet it does not follow from hence, 
that if the Guilt of Death be not incurred, a 
greater Degree of Happineſs muſt neceſſarily be 
conferrd. Thus if a Legiſlator threatens his 
Subjects with Death, in Caſe they are guilty of 
Rebellion ; it only follows, that there is an Inti- 


. mation given, that provided they do not rebel, 


they ſhall be continu'd in the quiet Poſſeſſion of 
what they had a natural Right to as Subjects, and 
not advanced to any higher Degree of Dignity. - 
However, that we may not wholly give up this 
Argument, let it be confidered, That this Threat- 
ning was denounced, not only to fignify God's 
Will to puniſh Sin, or the certain Event that 
ſhonld follow upon it, but as a Motive to Obe- 
dience, which is one great End of Threatnings 
in human Legiſlature. Now it highly becomes 
God, and is agreeable to the Methods of his Pro- 
vidence in all Ages, to encourage his Creatures 
to obey him, by Promiſes, as he does in the Diſ- 
penſation we are now under. And theſe Promi- 
ſes reſpe& ſome Bleſſing we are not at preſent 


Fun. & Trem. Tanquam hominis. 


ture, 
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ture, is generally taken for eternal Life, or an 
Admiſſion to the higheſt Bleſſedneſs in Heaven. 
Why then ſhould it import fo great a Privilege in 
one Diſpenſation, and nothing elſe in another, 
but an Exemption from Puniſnment; which Adam 
knew from the Moment that he was created he had 
a Right to, as not being, till his Fall, conſcious 
of Guilt ? and why may we not then allow the 
Conſequence : If thou ſinneſt, thou ſhalt die; 
therefore if thou ſinneſt not, thou ſhalt obtain 


eternal Life ? 


Moreover, if the Death threatened implies a 
Privation of the heavenly Blefledneſs, as well as 
the Loſs of what he was actually poſſeſſed of, as 
it does 1n other Scriptures, why may we not ſup- 
poſe, that the contrary Bleſſing oppoſed to it, 
which Adam was to expect, was the Enjoyment of 
that Bleſſedneſs? As, to apply the Similitude ta- 
ken from human Government, If a King, from 
the Goodneſs of his Nature, and kis Deſire to 
be reckon'd a common Blefling to all his Subjects, 
mould give them Occaſion to conclude, that he 
would not only preſerve them in the Poſſeſſion of 
their natural Rights, but make them as happy as 
they are capable of being by his Adminiftration ; 
then, to threaten Death to them in Caſe of Rebel- 
hon, is not only to tell them, that they ſhall be diſ- 
paſſeſſed of what they before enjoy d, but of the 
large Expectations they had Reaſon to entertain. 

That this is eminently true in the divine Ad- 
miniſtration, is evident: for Adam could not but 


know God to be the Fountain of Bleſſedneſs; and 


when he looked into himſelf, he would find, that 

he was capable of a greater Degree of Bleſſedneſs 

than at firſt he enjoy d; and, which is yet more, 

that he had a Deſire thereof planted in his Na- 

ture. Then, what might not be farther expected 

from hence? Would not conclude, that * 
| 3 I 
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did not give him theſe enlarged Deſires for no- 

thing, nor put a Thirſt into his Soul after ſome 
Degree of Happineſs, and Communion with him- 

ſelf, which there was no Poſſibility of attaining ? 
Would he not therefore conclude, that there was / 
ſomething more contained in that Life, which he : 
was caution'd to take Care not to forfeit, than { 

barely what he enjoyed in Paradiſe ? 

But, if it be farther objected, that we cannot 
argue from what God might have done for Adam, 
or the Happineſs he was capable of, thar he had 
therefore Ground to expect a greater Degree of 
Happineſs ; let me farther add, that 'tis more 
than probable, that Man was not without ſome 
farther Intimation of this, if the Tree of Life had 
in it the Nature of a Sacramental Sign, for the 
Confirmation of his Faith in this Matter, from 
which it took its Denomination. Some, indeed, 
conclude, that it was called the Tree of Life only, 
becauſe it was deſigned to be a natural Means for 
the Preſervation of Life, or the repairing the De- 
cays of Nature, having a Kind of medicinal Vir- 
tue, to give as it were a new Life, when the Spi- 
rits were exhauſted, or any Thing had occurr'd 

which tended to break the Conſtitution, or de- 
ſtroy the due Temperament thereof. This Con- 

5 jecture. is framed to ſupport a groundleſs Conceit, 

| that Man was made mortal; or at leaſt that Death 1 

5 wuaas only to be prevented by this Expedient, viz. v 

4 His eating of this Tree. Bur I fuppoſe, it is no ; 

"| difficult Matter to prove, that the Diſſolution of 


— — 


1 Soul and Body, and all the Miſeries of this Life, 
"i 4 and a Liableneſs to eternal Death, are the Con- 
. ſequence of Adam's Apoftacy. And if fo, then 
1 the Tree of Life was deſigned for a very different 
1 Uſe ; not ſo much to preſerve the Strength and Vi- 
Wi © gour of Nature, as to put Man in Mind of that 


"ul celeſtial Life, which he was given to expect. 


That 


for ever, as he did before the Fall, therefore he 
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That this may further appear, let it be pre- 
miſed, that it was not. incu” ſiſtent with that State, 


in which Man was created, tor him to be in- 


ſtructed, or have the Promiſe of eternal Life 
brought to his Mind by ſignificant Signs. And 


that the Tree of Life was of this Kind, appears 


from the Alluſion to it in the New Teſtament, in 
ſome Places, where the heavenly State 1s repre- 


| ſented. This we are to underſtand by the Tree 


of Life in the Midſt of the Paradiſe of God, Rev. xxii. 
2. and Chap. ii. 7. Nothing, I think, could juſtify 
this Alluſion, but the Sacramental Uſe of this Tree 
toAdam in Paradiſe. And we have ſeveral Allu- 
fions in the New Teſtament to thoſe Things that 
were typical in the Old. Thus Chriſt is called our 
Paſſover, and Sanfification is called the Circumciſion 
made without Hands; and Regeneration is called Bap- 
tiſm, or being born of Water which Alluſions would 
never have been uſed, if they had not elſewhere 
been deſigned to fignify thoſe reſpective Things. 


Even fo the heavenly Bleſſedneſs would never have 


been deſcribed by eating of the Tree of Life, if this 
Tree had not been an Ordinance for the Confir- 
mation of the Faith of our firſt Parents, in the Ex- 
pecation of eternal Life. Therefore it follows, 
that there was a Promiſe thereof given. 

If it be objected, that when Man was driven 
out of Paradiſe after his Apoſtacy, this Reaſon 
is aſſigned for it, Gen. 111. 22. Leſt he take of the 


mortal. 

To this I anſwer, That I humbly conceive, the 
Meaning of this Scripture is, as' though God 
ſhould fay, Left the poor deceived Creature, who 
is now become blind, ignorant, and expoſed to 
Error, ſhould eat of this Tree, and think to live 


ſhall 


Tree of Life, and eat, and live for ever; and that 
therefore it had a natural Virtue to make him im- 


3 
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mall be driven out of Paradiſe. This was in ſome 


Reſpect an Act of Kindneſs to him, to prevent a 
Miſtake, which might have been of pernicious 
Teadency, in turning him aſide from ſeeking Sal- 
vation in the Promiſed Seed. Beſides, when the 
Thing ſignified by this Tree was not to be obtain- 
ed that Way, in which it was before, it ceaſed to 
be a Sacramental Sign ; and therefore, as he had 
no — to it, ſo it would have been no leſs than 
a Profanation to make a religious Uſe of it in his 
fallen State. y 

But that it may further appear, that our firſt 
Parents expected a greater Degree of Bleſſedneſs, 
and conſequently that they were under a Federal 
Diſpenſation; let us conſider, that our Saviour's 


Deſign in coming into the World was, that he 


might recover that out of the Hand of Juftice, 
which Adam forfeited and loſt ; but this was no- 
thing leſs than the heavenly Bleſſedneſs. Does 
the Second Covenant contain a Promiſe of eter- 
nal Life, in God's immediate Preſence in Hea- 
ven, and ſhall we ſuppoſe that the firſt had no 
ſuch Promiſe annexed to it? Chriſt came into the 
World to deliver us from the Curſe, that is to ſay, 
the condemning Sentence, which Man's firſt Apo- 
ſtacy brought us under: but this was not all; 
he had a further Deſign, namely, that we might 
have a Right to the Favour of God, and ſpiri- 


tual Communion with him begun here, and con- 


ſummated in Glory. This is evident from what the 
Apoſtle ſuggeſts, Gal. iii. 13, 14. where he ſpeaks 
not only of his redeeming us from the Curſe of the 
Law, but procuring ior us the Bleſſing of Abra- 


ham, which was very comprehenſive, including 
in it that Promiſe, that he would be a God to kim, 
and would deal with him in ſuch a Way, that 


he might appear to be his Shield, and exceeding 


great Reward. See Gen. xvii. 7. compar d with 


Chap. xv. 1. x More- 
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Moreover, in Gal. iv. 4, 5, the Apoſtle ſpeaks 
of both theſe Ends of Chriſt being ſent into the 
World, viz. Not only to redeem them that were un- 
der the Law (that 1s, the Curſe of the violated 
Law, or Covenant; for it had both theſe ldeas in 
it, as was before obſerved ; and therefore may 
juſtly receive a Denomination from one or the 
other of them: If we call it a Law, theh twas 
ſuch a Law as had a Promiſe of ſaperadded Hap- 
pineſs annexed to it; or if we call it a Covenant, 


. yet it had the Obligation of a Law, ſince it was 


made with. a Subje&, who was under a natural 
Obligation to fulfil its Demands ; which I ob- 
ſerve, that we may not think the Apoſtle's calling 
it a Law overthrows our Argument. I fay, the 
Apoſtle obſerves, that Chriſt came not only to re- 
deem us from the Curſe of the Law) but that we 
might receive the Adoption of Sons. This implies in 
it, a being taken into his Family, or our havi 

a Right to all the Privileges of the Sons of God, 


which comprehend in them Eternal Life. Theſe 


Privileges therefore Man would have had a Right 


to, had he retained his Integrity, and fo flood 


in no need of a Redeemer to procure them for 
him. | 5 F ; | 


This will further appear, if we duly obſerve 


the Verſe immediately following our Text ; As by 
one Man's Diſobedience many were made Sinners, ſo by 
the Obedience of one ſhall many be made Righteons. 
From whence it may be argued, that Chrift per- 


formed active Obedience to the Law of God; for 
the Word here uſed, which we render Obedience, 


is rar, which I think is never taken in any 
other Senſe : and that this active Obedience gives 


us a Right to eternal Life, and not barely an Ex- 
emption from Punifhment, is plain from the Ef- 


fects and Conſequences thereof, as it is ſaid, many 
hereby ſoal be made righteous, or ſhall have a 2 uſti- 
ation 
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fication of Life, as the Apoſtle ſpeaks in the Words 


immediately foregoing, which certainly implies a 
Right to Life. And that this Obedience was ſub- 


ſtituted in the Room of that which Adam ſhould 


have performed, but did not, js plain, from its 
being oppoſed to his Diſobedience; the Word being 
Ilacgnon, which ſignifies a Defect of active Obedi- 
ence. Therefore Chriſt's Obedience procur d for 
us, that which Adam's would have done, had it 


been perfect, viz. a Right to Eternal Life. 


Let me alſo add, that this ſeems to be the 
main Drift of the Apoſtle's Argument, in Rom. 
viii. 3. What the Law could not do, in that it was 
weak through the Fleſh, God ſending his own Son in the 


Likeneſs of finful Fleſh, and for Sin condemned Sin in 


the Fleſh : That the Righteouſneſs of the Law might 
be fulfil 'd in us. . d. According to the Tenor 
of the Firſt Covenant, Eternal Life was not to 
be expected, ſince it was become weak, or could 
not give it, for this Reaſon only, becauſe we 


were unable to yield perfect Obedience to it. But 


God ſent his Son, that irs righteous Demands 
might be fulſill'd in the Humane Nature; and by 
this Expedient we may obtain that Life, which this 


Law or Covenant, would have given, had not our 


Fall rendered it weak : therefore the Life which 
Chriſt procured, and that which was promis d, had 
Adam ſtood, were for Subſtance the = 

The Reaſon why I uſe this Caution, in aſſert- 
ing it to be only for Subſtance the ſame, which in- 
deed is enough for our preſent Purpoſe, is, be- 
cauſe I would not be underſtood, as though I ſup- 
pos'd the Glory, which God's People ſhall be ad- 
vanc'd to by Clift, is not much greater in many 
circumſtantial Reſpecis, which render it, beyond 
any Thing elſe, that ever did or could happen, 
either as enjoyed or expected, the Wonder of 
Angels and Men. For here is a Divine Perſon 
Jncarnate, 
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incarnate, and ſo made under the Law, which he 
perfectly fulfilled : and thereby not only approved 
himſelf faithful to him that appointed him, but here- 


in magnified the Law, and made it more honourable 


than it would otherwiſe have been; which no meer 
Creature, by any Inftance of Obedience, could 


have done. Beſides, here was an Inheritance pro- 


cured, not meerly by the Performance of active 
Obedience, but by the ſhedding that Blood which 
is of infinite Value. Theſe are ſome Circam- 
ſtances of Glory, which the firſt Covenant knew 
n6thing of. The Happineſs which we obtain by 
Chriſt, has alſo this peculiar Advantage, which 
renders it moſt eſtimable and wonderful, in that it 
contains a Deliverance from Death and Deſtru- 
ction, as well as a Right to Life. It ſuppoſes a 


Forgiveneſs of all Treſpaſſes, as well as an Ad- 
miſſion into Heaven, to behold the Mediator s 


Glory there. 4 

Thus have we endeavour'd to prove, That A- 
dam was under a Covenant, in as much as he had 
the Promiſe of the heavenly Bleſſedneſs. Bur 
ſuppoſe we could not prove that he had the Pro- 
mile and Expectation thereof, it would be ſuffi- 


cient to our Purpoſe, and would evidently prove 


the Diſpenſation he was under to be that of a 


Covenant, if it were only allow'd, that he was in 


ExpeRation of a State of Confirmation, in thoſe 
Advantages which he was poſſeſs'd of in Paradiſe ; 
which would make a very conſiderable Acceſſion 
r6 his Happineſs. But I humbly conceive, it will 
appear from what has been ſaid, that there was 
much more expected, and therefore that he was 
under a Covenant, which was the Thing to be 
prov'd ; which leads us to the next Head. 

Thirdly, To prove that Adam was conftituted the 
Head and Repreſentative of all his Poſterity. This 


35 a Matter of Pure Revelation, therefore we muſt 


not 
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not look beyond the Scripture to evince the Truth 
of it. And one Scripture, which ſufficiently proves 


it, is, what the Apoſtle ſays ia the Chapter of 


which our Text is a Part ; laying down the Do- 


' Arine of Original Sin, and ſhewing how we fell 


in Adam, he ſays concerning him, ver. 14. That 
be was the Figure of him that was to come: Tum, a 
Type. Now in what was Adam a Type of Chriſt? 
He was not fo as he was a Man, conſiſting of 
Soul and Body; for in that Reſpect all, who liv'd 
before Chriſt, might in the ſame Senſe, and as juſt- 
ly, be call'd Types of him, as he was. | 
This will appear, if we confider, that when we 
read of any Perſon or Thing being a Type in 
Scripture, there are ſome peculiar Circumſtances, 


by which he or it may be diſtinguiſn d from all 


other Perſons or Things that are not Types. Now 


in what was Adam diſtinguiſh'd from all others ſo 


much, as in this Circumſtance of his being the Fe- 
deral Head and Repreſentative of all his Poſterity ? 
And that he was ſo, the Apoſtle not only occa- 
ſionally mentions, but enlarges on this Head, and 
ſhews, in what Reſpe& this was true; and parti- 
cularly obſerves, that as the one convey'd Death, 
the other was the Head or Prince of Life. The 
reſpective Things convey'd were indeed directly 
oppoſite: therefore the Analogy or Reſemblance 
between them, conſiſted only in the Manner of 
conveying them: ſo that, as Death did not become 
due to us, in the firſt Inſtance of our Liableneſs 
to it for our own actual Sin, but the Sin of Adam; 
ſo that Right to eternal Life, which we have in 
Juſtification, is not the Reſult of our own Obe- 
dience, but Chriſt's. Now if Chriſt was in this 
R a Federal Head, and Repreſentative, of 
his People, then Adam who was in this, or elſe in 
nothing, his Type or Figure, muſt be the Head 
of a Covenant, in which all his Poſterity ne 
> cluded. 
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cluded. Now that Chriſt the Antitype was the 
Head of a Covenant, in which all faving Bleſ- 


ſings are contained; That his Righteouſneſs is 
imputed, or plac'd to our Account, and we ſaid to 


be made righteous therein, might be proved from 
many Scriptures. Therefore it follows, that Adam 
as being the Figure of Chriſt, muſt be the Federal 
Head and Repreſentative of all his Poſterity. 
Another Scripture, by which this might be pro- 
ved, is 1 Or. xv. 45 to 49. where the Apoſtle 
ſpeaks of the firſt and ſecond Adam. By the latter 
he means Chrift : now why ſhould he call him fo, 


 wholived ſo many Ages after Adam, if he did not 


deſign to ſpeak of him, as typified by him, or 
bearing ſome Reſemblance to him? And in other 
Expreſſions he ſeems to imply as much, as that 
we derive Death from him, of which he had been 
ſpeaking in the foregoing Verſes ; and ſo he ſays, 
ver. 47. The firſt Man was of the Earth, earthy ; and 


ver. 48. As is the earthy, ſuch are they alſe that are 
earthy ; and ver. 49. We have born the Image of the 


earthy : where he ſeems to allude to that Part of 


the Curſe mention'd in Gen. iii. 19. Duſt thou art, 
and unto Duſt ſhalt thou return. | 


And this Death is conſider d as being not meer- 
ly a Debt owing to Nature, as he was made of the 


Earth; and therefore defign'd, as ſome ſuppoſe, 


in his original Formation, to be reſoly'd into his 
firſt Principle: but it is ſer forth in a very differ- 
ing, yea, formidable View, as having a Sting in 
it, ver. 56. The Sting of Death is Sin: and this 
aroſe from a Violation of the Law, as the Apoſtle 
obſerves in the following Words, which implies, 


that this Death is not only afflictive, but Penal ; 


and if fo, it muſt enter into the World by Sin, 
as he faith, Rom. v. 12. This is what we derive 


from the firſt Adam, Death, with all the Effects 


of the Curſe, that ** this preſent State. 
i bu , . * + » 3 ; 
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On the other Hand, he ſhews us how the &- 


cond Adam was mude, or ordained, as Mediator, 


to be 4 quickeniug, or Lite-reftoring Spirit; and 
therefore in him we hope to enjoy a ſpiritual and 
better Life : in which Senſe he elſewhere tiles him- 
folf, J hn xi. 25. The Reſurrection and the Life, and 
is called, Acts iii. 15. The Prince of Liſe. He is, as 


| ſuch, the Author and Foundation of ſuch a Re- 
ſurrection to eternal Life, as diſarms Death of its 
Sting, and gives us a compleat Victory, 1 Cyr. xv. 


57. In this Reſpect the Firſt and Second Adam are 


compar'd together. If the Firſ# Adam's being 
made a living Soul, implies nothing elſe, but his 
being the common Root, and Father of Mankind, 
in that, indeed, there is no Reſemblance between 


him and Chriſt ; but in all thoſe other Things, 


which axe ſpoken of him in this Context, there is 
. 4 manifeſt Reſemblance. So that as Chriſt is the 
- Fountain of that Life and Immortality, which is 

brought to Light by the Goſpel ; ſo Adam was the 


procuring Caule of that Death, which all his Po- 


\Perity are liable to. Thus he preſents to our 
7 


iew Death and Lile, Mortality and Immortality, 
in a legal as well as a natural Senſe: a Liableneſs 
un the one Hand, not only to the Stroke, but Sting 


of Death; and on the other, a Victory obtained 
4 . » | 1 * f F 9 ; 
over it. The latter we derive from the ſecond A- 


dam, as thę Head of the Covenant of Grace: the 
former we derive from the t Adam; which 
therefore argues him to have been the Federal 
Head, aud Repreſentative of all his Poſterity. 
Moreover, if he had not been appointed the 
Head and Repreſentative of his Poſterity, that 
could not be true, which is expreſsly aſſerted in 
our Text, that by his Offexce Judgment came upon 
all Men to Condemnation ; or that all are juſtly pu- 
niſhed for his Sin. For though God might diſ- 
penſe ſome leſſer Degrees of Evil ws ſinleſs 
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reature, out of his meer Sovereignty ; and tho 
[ will not contend with any that ſhall ſay, that he 
might, without any Diſhonour to his Perfections, 
ſend on him an Evil ſenſibly great, provided 'twas 
not only conſiſtent with his Love, but attended 


with thoſe Manifeſtations and Diſplays thereof, 


which would more than compenſate for-it, and no 
Way tend to prevent his anſwering the End of 
his Creation: Yer I may be bold to ſay, that, 
from the Nature of the Thing, God cannot in- 
flic the leaſt Degree of Evil, as a Puniſhment on 
a Creature, who is in all Reſpects guiltleſs; ſince 
that would be for the Judge of all the Earth not 
to do Right. For if Puniſhment be juſt, there 


muſt be Guilt either imputed or contracted ; which 
" renders it due by the Sanction of a righteous 


Law, which is ſuppoſed to have been violated. 
Now this is inconſiſtent with a State of Innocency ; 
therefore Judgment cannot be inflicted, unleſs Sin 
be committed. Therefore if Adam had not ſin- 
ned, neither he, nor any of his Poſterity, on his 
Account, could have been liable to Puniſhment. 


But if Judgment comes unto Condemnation, not 


only on himſelf, bur on all Men, for his Sin ; it 
follows, that all are chargeable with it, or, which 
is all one, tis imputed to them. And this certain- 


ly argues their Concern in his Sin, which could by 


no Means be ſuppos'd, had he not been the Fe- 
deral Head, or Repreſentative of all his Poſterity : 
which was the Thing to be proved. 

This was an important Truſt, and Honour con- 
ferr'd upon him, by the Sovereign Will of God, 
who may govern his Creatures, in what Way he 
pleaſes. It was, I ſay, the Reſult of a Divine 
Crant : therefore though he was indeed the natu- 
„ [;-24 of all Mankind, and in that Reſpe& 

> | ovourable, than any who afterwards de- 
Com nim, the Second Adam only excepted ; 
: yet 
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yet that the whole Affair of Life or Death ſhould 
be put into his Hand, or committed to his Ma- 
nagement, was owing entirely to a divine Con- 
Kitution, and not due to him by a natural Right, 
as the common Father of all Mankind : which 
leads us to the fourth Head. | | 
WMurthly, To conſider how the divine PerfeRions 
may be vindicated in this providential Diſpenſa- 
tion, in ordaining, that One ſhould ftand in the 
Room of All Mankind; fo that, without any Act 
of their own Will, they ſhould ſtand or fall in him, 
and Puniſhment accordingly be due to them. Since 
the Diſpenſation, that Adam was under, did not 
contain barely the Obligation of a Law, but inclu- 
ded in it the Nature of a Covenant, as has been be- 
fore conſider d; and fince he ſtood in the Room 
of all his Poſterity, ſo that they are all puniſhable 
for his Offence, as has alſo Gora prov'd, which 
is plainly aſſerted in our Text: it only remains 
that we obviate thofe Objections which are uſually 
brought by thoſe, who entertain a differing way 
of thinking, and more eſpecially reje& the Doctrine 
of the Imputation of One Man's Sin'to others with 

a kind of Abhorrence. | 5 
The ſum of all the Objections we meet with is, 
that this tends to caſt a very great Reflection on the 
divine Perfections: tis to ſuppoſe him to do that 
which we ſhould account unjuft and ſevere in all 
Methods of Humane Government: that tis con- 
trary to the Law of Nature and Nations, which 
is eſtabliſhed by no leſs than a Divine Sanction: 
and ſhall we think it poſſible for the Divine Ad- 
miniſtration to give the leaſt Umbrage to that, 
which he has given us Reaſon to think a great 
Defect in all thoſe which are of an inferior Na- 

ture ? ; 

Some alledge the Unreaſonableneſs of one 
Man's being puniſh'd for the Sin of . ; 
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but that only holds good in Puniſhments inflicted 
for another Man's Crime, on thoſe who have no 
Manner of Concern in it : but where a Perſon is 
juſtly appointed the Federal Head or Repreſen- 
tative of others, 'tis not contrary to the Law of 
God and Nature, for his Crime to be plac'd fo 
far to their Account, as that they ſhall be liable 


to Puniſhment for it. Sacred and Civil Hiſtories 


abound with Inſtances of the like Nature, which 
no one can reckon exceptionable. ' 


Therefore the main Strength of the Objection 


lies, in the Unreaſonableneſs of Perſons being 
puniſh'd for the Crime of one, who is appointed 
to be a Repreſentative, but not choſen by thoſe 
whom he repreſents, though ſo much concerned 
in the Event of his Conduct. The Caſe, ſay they, 
is much the ſame, as though a King ſhould ap- 
point a Repreſentative-Body of Men, and give 


them a Power to enact Laws, and determine the 


Fates of whole Nations at once, and render them 
happy or miſerable ; ſo that, if they ſhould plun- 
der Men of their Eſtates and Properties, there is 
no Redreſs to be had ; which no one would call 
juſt. The plauſible Pretence is, that they are their 
Repreſentatives,and what Perſons who ſuſtain ſuch 
a Character do, is in Effect the ſame, as though 
it were done by themſelves; though there would 
be no Ground to complain of Hardſhip, provided 
they were duly elected by thoſe, who are con- 
_ in what they do, as being repreſented by 
them. 5 

The Objection, as ſer in this Light, which 1 
was willing to conſider in the fulleſt Strength it is 
capable of, that our Anſwer may appear more 
juſt; I fay, the Objection is apply d to our Notion 
of the Divine Diſpenſation in the Caſe before us. 
God is, ſay the Objectors, ſet forth by us as ap- 
pointing a Repreſentative, who was indeed a ſin- 
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leſs Creature, but yet mutable; ſo that being left 
to himſelf, by one ſingle Inſtance of Inadvertency, 
Sin might enter, and the whole Race of Man- 
kind be involv'd in Ruin. This, ſay they, is in- 
conſiſtent with the Equity and Goodneſs of the 
Divine Adminiſtration. . 

There are various Methods taken to anſwer 
this Objection, and remove the Difficulty that 
ſeems to lie in our Way: "The Anſwer which 
ſome give, who lay more Streſs on it than they 
need, is, that if Adam had retain'd his Integrity, 
we ſhould have accepted of and rejoyced in that 
Life, which he would have procured by his Stand- 
ing, without complaining, or finding Fault with 
the Divine Diſpenſation : therefore ſince he fell, 
and thereby brought Death into the World, why 
ſhould we not ſubmit, and acknowledge that all 
the Ways of God are equal ? 

Others ſay, that ſince Adam was the common 
Father, and therefore the moſt honourable of 
Mankind (Chriſt, as was obſerv'd before, only ex- 
cepted, whom he did not repreſent) therefore it 
was fit that he ſhould have the moſt honourable 
Poſt, as this muſt be ſuppos'd to be; and there» 
fore had all his Poſterity been then exiſtent, and 
the Choice of a Repreſentative wholly referr'd to 
them, the Law of Nature would have directed 
and pointed out the Man, who ought in this re- 
ſpe& to have the Preference to all others. This 
Anſwer, I confeſs, bids fairer to remove the Dif- 
ficulty, than the other: eſpecially if it be added, 
that God might have given Adam ſome Advanta- 
ges of Nature above all the reſt of Mankind, as 
well as that Relative one, which ariſes from his 
being their common Father ; and therefore that it 
would have been their Intereſt, as well as their 
Duty, to have choſen him, as being beſt qualified to 
perform the Work which was deyoly'd upon os. 

| ut 
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But ſince this will not altogether remove the 
Difficulty, tis alledg'd, that God' chole him, and 
therefore we ought to acquieſce in his Choice. 


Since he thought fit, that he ſhould be the Repre- 
ſentative of his Poſterity, had all been then ex- 


iſtent, ſuppoſing them to be in a State of perfect 


* Holineſs (and we muſt not ſuppoſe the contrary) 
then they would have ſubſcrib'd to the Equity of 
his Procedurè, and approv'd of what his Sove- 


reign Pleaſure determin'd ; or otherwiſe they 
would have actually ſinn'd, and fallen, in reje&ing 


or complaining of what they knew to be his Will. 


For what :s Man, that he ſhould reply againft 
God, or ſay that any of his Diſpenſations are not 


Equitable ! 


But this will not ſatisfy thoſe, who advance the 


contrary Scheme of Doctrine, and deny the Im- 
putation of Adam's Sin to his Poſterity, who ſtill 
complain of it, as a very ſevere Diſpenſation, and 
conclude that the Divine Sovereignty is pleaded 


for againſt his other Perfections. And therefore 


let me add ſomething further, which I hope will 


ſufficiently anſwer the fore-mentioned Objection. 

We freely allow, that it is not equitable for 
a King (ro uſe the Similitude 4 human 
Forms of Government) to appoint a Repreſenta- 
tive, who ſhall have a Power committed to him, 


to take away the Property or Eſtates of his Sub- 


jects; and that tis not enough to ſay, that they 
ought to acquieſce in what he does. But if we 
ſhould a little alter the Similitude, that it might 
be more adapted to what it is brought to illuſtrate, 
and ſuppoſe a humane Furm of Government, 
where the Subjects had nothing which they could 
call their own, ſeparate from the Will of the 
Price, and their Property and Eſtates were not 
barely. defended, but given by him; fuppoſe alf5 
that he was under no Obligation to do this, — 
| 5 | | chat 
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that he had a Right to diſpoſſeſs them +hereof at 
his Pleaſure : in this Caſe he might, without any 
In juſtice, appoint a Repreſentative, by whoſe Con- 
duct they may be forfeited or retained. 
Now to acc: mmodate this to the Matter before 
us, ſo far as ic may be uſed to illuſtrate it, let 
me obſerve: to you, that there are two Things 
which Adam was either poſſeſſed of, or expected. 
The one I call Creation-Grace, or God's natural 
Image; this he had as a Man: the humane Na- 
ture was given him without Stain, or Guilt, or 
Blemiſh ; for that would have been unworthy of 
its Creator. But beſides this, he had partly in 
Poſſeſſion, and partly in Expectation, God's ſu- 
pernatural Image, which I call Super-Creation- 
Grace; confiſting in a Right to, and further Ex- 
pectation of, a very great Degree of Nearneſs to 
kimſelf, or gracious Communion. This he part- 
ly had, and was to have retain'd or loſt : and a 
greater Degree hereof was expected, according to 
the Tenor of the Covenant, which he was un- 
der; and, conſequently, this was to be obtain'd 
or loft, not only for himſelf but all his Poſterity, 
according as he ſtood or fell. 
Let me farther add, that Man could claim no 
Right to this ſpecial Favour, unleſs he had 
Rood : and then his Claim had been founded, 
firſt in that Grace that made this Covenant, and 
then in the Faithfulneſs of God, who could not WK 
but fulfil what he had promis'd therein. Les, 
God might have made him without it: for it is 
one Thing to be areaſonable Creature, and ano- 
ther to have the humane Nature ſo much advanc'd, 
as it was in this Covenant. Now can it be ſaid to 
be unjuft, for God to repoſe that in the Hand of 
a Creature, who was able to retain it, which*muſt 
be conſider'd, as well as that he was a mutable 
Creature, and fo might loſe it? If he loſt it, did 
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he loſe any 1 which he had a natural Right 


to, as Subjects of earthly Princes have to their 


Property, which is given them by a greater So- 


vereign, and whereof- they are appointed Guar- 
3 and not allowed to diſpoſe of it at Plea- 
ſure ? And may I not further add, that this Cove- 
nant could not be violated, but Guilt muſt be con- 
trated ? For Man was obliged - to perform the 

Condition thereof by the Law of his Creation : 
and therefore in not performing it he was ren- 
dered guilty, and fo were all his <5 2a" as 
will be farther obſerved in our next Diſcourſe. | 


If this be excepted the Reader may pleaſe to ſee it 
a an. "a5 an uncommon Way ſet in a very juſt Light, by G. 
>; accounting for the Doctrine . e in Hiſt. Pelag. p. 
of Imputation of Original Sin, 136, Cc. | 
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ROM. v. 18. 


By the Offence of One Judgment came upon 
aul Men to Condenmation.. 


Den E made ſome Entrance laſt Time 
N 9 on this Subject: and, I hope, 
my Deſign in chooſing to inſiſt 
9x i on it, was not barely to 2 you 
ZE, 5% my own Thoughts on a rine, 
een e which has in it very conſider- 
able Difficulties ; but that I might endeavour 
to make it appear, that? at important Article of 
Gur Faith concerning Original Sin, may be defend- 
ed in ſuch a Way, as is not juſtly liable to the 
Charge which is ſometimes brought againſt it, as 
though it was inconſiſtent with the Divine Per- 
fections, or made God to be, if not the Author 
'of Sin, yet, at leaft, cruel and fevere to his 
Creatures. ; "Mon 
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The Propoſition we laid down to be inſiſted on, 
which is plainly contained in our Text, was this: 
Thar all Mankind are under a Sentence of Con- 
demnation, for the Sin of our firſt Parents. Or 
thus; Adam broke the Covenant which he and all 
Mankind were under in tim, and they hereupon 
were liable to Condemnation. _ 
The Method in which we propos d to ſpeak to 
this Propoſition, was, 
I. To prove, that all Mankind were concern'd 
in Adam's firſt Sin. 
II. To conſider, what is that Judgment unto Co. 
demnation, which they are thereby liable to. 


The ft of theſe Heads we enlarg'd on the laſt 
Time; and ſhall now proceed to the ſecond. 


II. To conſider what is that Judgment unto Con- 
demnatiia, whic All by Adam's Fall are liable to. 
Judgment, eiyc tl. e Word Kardtei⁴e here uſed, 
whic we fr _ ud, is a Forenſick Term; and 
the. fore ic ſuppoſes Sin firſt committed, and 
Guilt hereby contracted, winch is an Obligation 
to ſuffer Puniſhment, or elſe it ſuppoſes Sin im- 
puted or charg'd, or placd to the Account of 
 Perſors concern'd therein, as it does in our Text, 
wheie tis ſaid, - Judgment came upon all Men to 
Condemnation. We obſerv'd in our laſt Diſcourſe, 
that Chriſt is excepted ; and the Reaſon is, be- 
cauſe though he was the Sou of Adam, by a Simili- 
tude of Nature, yet he was not his Son by natu- 
ral Propagation, or Generation, but was brought 
into the World by Creation, or miraculous Pro- 
duGion ; and therefore was not included in that 
Covenant, which was made with him. Adam was 
no” conſidered? as his Federal Head, but only as 
the Federal Head of his natural Seed. 


Here 


muſt neceſſarily be greater. 
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Here then we are to conſider, what is that Pu- 
niſnment, that was due to Adam and all his Poſte- 


rity for his firſt Offence; and more eſpecially, 
what is the, Puniſhment due to his Poſterity. Here 
obſerve, we do not exempt Adam from an Obli- 
gation to Puniſhment ; for in Order of Nature, 
Sin was firſt charged upon him, and then upon 
his Seed, fo that he is to be look'd upon as the firſt 
Subject of Puniſhment : therefore we muſt con- 
ſider him, as falling under the Stroke of Juſtice, 
and then all Mankind in him. It will be proper 
here to enquire, 

[1.] What there was peculiar in his Crime and 
Puniſhment. | 

[2.] What were the Conſequences of his Sin, 


that equally affected all his Poſterity. 


[1.] What there was peculiar in his Crime and 
Puniſhment. 

There were ſome Aggrarations in his firſt Sin, 
that can't be apply'd to Original Sin, as tranſmit- 
ted to his Poſterity. For his Sin was ours only by 
Imputation, not as committed by us. In him 


*rwas an actual Sin, or Violation of the Law of 


God, with the Conſent of the Will, which imme- 
diately brought with it Malignity, and a Propen- 
ſity of Nature to all Sin; but though Original 
Sin imputed to us brings after it a Biaſs to all 
Evil, yet this it does not fo immediately, as will 


be conſider d in the ſubſequent Part of this Dif- 
courſe. 


It follows from hence, that there is a Puniſh- 


ment due to him for this Sin, according to the 


2 „ e thereof, which is not in all 
eſpects 
Eſtimate of the Greatneſs of the Puniſhment, by 


the Aggravations of the Sin; there ore if the Sin 


in him was greater, the Puniſhment due to him 


If 


ne to his Poſterity. We are to take an 
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If it be inquired, wherein does the Puniſhment 
of this Sin, as due to him, exceed the Puniſnment 
conſequent upon it with Reſpect to us? 

I anſwer, One Thing that neceſſarily. attended 
it in him, was Self-Refleivn, or a Chafge brought 
in by Conſcience, for the actual Violation of a Di- 
vine Law. Conſcience might be faid to fly in his 
Face, or wound his. Spirit wich a diureumg Senſe 
of what he had been doing, as it generally does 
when Guilt is actually contracted. We know too 
well what the Meaning of this is. Bur I cannot 
ſee, how our Conſciences can charge us with ſuch 
a Guilt for Sin imputed, as it lays hold of and 
gives us a tormenting Senſe of, for Sin commit- 
ted by us. And that which follows upon this is, 
that doubtleſs there is a greater Dezree of Miſe- 
Ty conſequent on the one, thar. there can be on 
the other, which leads us to conſider, 

[2.] What were the Conſequences of Adam's 
Sin, abſtracting from the peculiar Puniſhment due 
to himſelf for it, which equally affe&ed all his 
Poſterity. 5 b 
(r.) There was the Loſs of what he expected, 
according to the Tenor of the Covenant made with 
him, a 8 of God's ſupernatural Image, 
a total Separation from him who is the Fountain 
of all Bleſſedneſs. So that it was from that Time 
impoſſible for him, having ruin'd and deſtroyd 
himſelf, being brought under the Dominion of 
Sin, to render himſelf finleſs ; and, conſequent- 
ly, ſince to be ſinleſs was the Condition of attain- 
ing Life by that Covenant, he could not, accord- 
ing to the Conſtitution thereof, obtain Salvation 
that Way. This was one Conſequence of his 
Fall, which belong d not only to himſelf but all 
his Poſterity. f 
( 2.) He was left to himſelf, to his own Con- 
duct, which to be ſure, for the future, would be 
15 8 | very 
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very vile. And how much does this differ from 


his being left to the Freedom of his own Will 


before his Fall, when the Will had a Power to do 
what in all its Circumſtances is good, which now 
tis deſtitute of! But that, which ſtill makes the 
Tendency hereof more fatal, is, that we are ex- 
pos d to Temptation without a Guard, or ſuffi- 
cient Means of defending our ſelves againſt it. 
Adam, tis true, was liable to Temptation, at 
leaſt from without, before he ſinn'd : but then 
it was not a Puniſhment, but rather the Reſult 
of God's Sovereign Will. It could not be a ju- 
dicial i-i{penſation, which always ſuppoſes Sin, 
inaſmuch as twas antecedent to it: Bur the Caſe 
was ocherwiſe after the Fall; for from that time 
he became weak, and unable to ſtand his Ground: 
and therefore our Liableneſs to Temptation is a 
Part of that Judgment, which came upon all Men to 
Condemuation, Man is now judicially left in the 
Hand of Enemies, that lie in wait to devour him; 
and God, as a righteous Judge, refuſes to inter- 
poſe for his Reſcue. 1 
(3.) Another Conſequence of this Sin, was an 
Impotence to all that is good. In Adam's pecu- 
liar Caſe there was, indeed, a Malignity, as was 


hinted but now, as the immediate Conſequence of 


his Fall; but the Caſe is a little differing in us, 
for there is firſt an Impotence to what is good, 
and then a Malignity, as will be further conſi- 
der'd under a following Head. 

And it is in no wiſe unbecoming God, to deal 
with fallen Man in all theſe Reſpects as we have 
now obſery'd ; namely, not to beſtow the Bleſſing 
which was conditionally promis'd, or not to give 
Life to one, that did not perform the Condition of 
it; nor to deſert a Rebel, who had forſaken him; 
nor to leave him impotent to what is good, who 
had forfeired that Sti ength, which at firſt he gave 
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him. And being thus left in the Hands of Ene- 
mies, and not able to ſtand in the Battle, nothing 
but further Ruin is to be expected. This is the 
Puniſhment equally due to Adam, and all nis Po- 
ſterity, for his firſt Offence. 

Theſe Things being premis'd in general, let us 
now more particularly conſider, what is the Pu- 
niſhment due to Original Sin, as ſuch. 

Bur we muſt firſt enquire, who are the Perſons 
to whom Puniſhment is due oily for Original Sin: 
and theſe are Infancs. This will be allow'd ; at 
leaſt by thoſe, who grant, that there is ſuch a Thing 
as Original Sin; or, to uſe the Words of my 

Text, that Judgment came upon all Men to Condem- 
nation ; or that there is a Puniſhment due for that 
Sin, abſtracting from that ſuperadded Puniſhment, 
which is due to actual Sin. All, except Infants, 

have Sins of their own committing to anſwer for ; 
and therefore are Sinners by Inheſion, or by Pra- 
ctice, as tis commonly expreſs d. None but In- 
fants are Sinners only by Nature, or by Imputa- 
tion. What then is the peculiar Puniſnment due 
to thoſe, who have no Charge brought againſt 
them, but that which reſpects Original Sin? 

(1.) It is far ſhort of the Puniſhment due to 
actual Sin. Tis certain, there are ſome aggra- 
vating Circumftances in Actual Sin, and, conſe- 
quently, ſomething in the Puniſhment due to it, 
which cannot be in Original. As for Inſtance, 
Actual Sin is committed with the Direction of the 
Underſtanding, and the Conſent of the Will. 
This belongs to it as ſuch, beſides thoſe peculiar 
Aggravations, which are taken from the Circum- 
ſtances of the Perſons committing it, which are 
various. In ſome it is attended with Rebellion 
againſt a greater Degree of Light, a breaking 
through all the Engagements of Divine Love, a 
turning the Thonghts from the Terror of his 

— _ Judgments, 
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Judgments, and a fixed Reſolution not to be with- 
drawn from their Purpoſe, notwithſtanding the 
many Convictions of Conſcience, and Strivings of 


the Spirit, which they have been favour'd with. 


And above all, there are the Aggravations of 
Actual Sin, as tis committed by them who live 
under tie Goſpel Piſpenſation which are much 
greater than thoſe that attend the Sin of the Hea- 


then, who never heard of the Goſpel. And ac- 


cording to the greater Degree of Obſtinacy, that 
there is in Sin, tis ſtill more aggravated ; and, 
conſequently, the Puniſhment due to it muſt be 
greater in Proportion. Thus we read of ſome, in 
Mat. xx111. 14. who are charged with the vileſt 
Hypocriſy, in making a Pretence to Religion, to 
give Countenance to their immoral Practices, as 
the Scribes and Phariſees are ſaid to do, who turn'd 
their Eyes from the greateſt Evidence that could 
be given to ſupport the Truth, and deſpiſed the 
greateſt Kindneſs that ever was extended to Men: 
therefore our Saviour tells them, that they ſhould 
receive the greater Damnation. And the Prophet 
Jeremiah ſpeaks of ſome of the greateſt Oppoſers 
of his Meſlage, concerning whom he ſays, Chap. 
xvii. 18, Deſtroy them with double Deſtruction. Thus 
then as actual Sins are greater or leſs, fo is the 
Puniſhment in Proportion thereunto. 
But none of theſe Things are to be apply d to 
Original Sin. (My Meaning here is ſufficiently 
lain; I ſpeak of it as in Infants, in which Caſe 


tis not only diſtinguiſn'd, but even ſeparated 


from Actual Sin.) This is not voluntary, at leaſt, 
not committed with the Will of him to whom it 
is imputed ; neither are any of the other Aggra- 
vations above-mentioned to be apply'd to it. So 
that I may truly ſay, that the Sins of thoſe, who 
live under the Goſpel-Diſpenſation, are moſt ag- 
gravated, and thoſe of Heathens leſs, in Pro- 
| G 2 portion 
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portion to the leſs Degree of Light they have; 
but Original Sin in Infants can have none of theſe 
Aggravations. And, indeed, tis ſufficiently ob- 
vious, that its Guilt is alike in all, and, by Con- 
Tequence, ſo is the Puniſhment due to it as ſuch. 

Two Things will neceſſarily follow from hence. 

(I.) In the Puniſhment of Original Sin, as 
ſuch, there are no Checks or Accuſations of Con- 
ſcience, as there are for Actual Sin committed. 
Therefore there being no Conſcience of Sin, in 
this Senſe. there is a very conſiderable Circum- 
ſtance in the Puniſhment of Non-Elect-Infants, 
wiich is far leſs than that of all others. 

(2.) Wlich is the Conſequence of the former, 
there is nothing of the Wrath of God breaking 
in upon Conſcience, which is the moſt terrible 
ILllea of Hell. You muſt conſider, that the Soul of 
Mau is a thinking Subſtance, it carries Thougnts 
with it out of his World into another. And as 
Thoughts are engaged in reflecting, as well as ar- 
guing, the Soul carries with it the Dictates of 
Confcience into another World, and cannot get 
rid of them. If thoſe that are in Hell could get 
rid of the Reflections of Conſcience, the Horm 
that dies not, they would be comparatively happy. 
They cannot flee from themſelves ; there is ſome- 
thing 1n Nature, that puts them upon calling 
Things paſt to Remembrance ; and when the 
Soul is diſlodg'd of its Body, the Weakneſs and 
Infirmities whereof cauſe the Memory to be of- 
tenrimes defective, it may be it will be more re- 
tentive of what is paſt, or the Soul be more ca- 
pable of calling it to Mind, than it was before; 
and that is its Miſery. Could they but loſe the 
Reflection they have on what they have done, 
how happy, comparatively, would they be ! And 
as they cannot but think on what they have done, 
they cannot but reflect alſo on what they have of 
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and conſider, what God was, and what he was to 
them, and what the Goſpel-DNiſpenſation was, which 
they were once under. How glad would they be, 
could they but eraſe out of their. Minds the Idea 
that there was a Goſpel, or ſach a Perſon as 
Chriſt ; or could they bur believe, there is no God 
the Object of Worſhip, or no ſuch Perſons as 
Saints or Angels, who are happy in his Preſence! 
Theſe Thoughts they carry out of the World with 
them. They therefore, who are guilty of Actual 
Sin, carry with them their own Puniſhment, the 
oreateſt Accent of their Miſery. Eſpecially if 


you conſider, that there is in this, not only what 


is natural to the Soul, but what is judicial, the 
Wrath of God breaking in upon their Conſcien- 
ces, God's bringing Sin to 8 ſtir- 
ring up the Soul to call to Mind what it has for- 
gotten. This is ſet forth in a very terrible Man- 
ner, in Pſal. 1. 21. J will reprove thee, and ſet thine 
Iniquities in order before thine Eyes, I will bring to 
Mind, what thou wouldſt fain forget. This, I 
fay, is the judicial Hand of God ; bur it contains 


no Reflection on his Perfections, to bring to Mind 


what the Sinner has done, to make him miſerable. 
And this cannot be without ſome Puniſhment of 
Senſe. The Mind cannot be made uneaſy with 
theſe Thoughts, but it muſt affect the Body. What 
the further Puniſhment of Senſe will be, I ſhall 
not enquire. Now to apply this to our preſent 
Purpoſe, I humbly conceive, that this Puniſnment 
does not belong to Non-Elect-Infants, dying in 
Infancy ; it can't, from the Nature of the Thing. 
I think whar I fay is obvious ; and if it be falſe, I 
ſhould be very glad to be otherwiſe inform'd : there- 
fore [ muſt conclude, that Infants have no Con- 
ſcience of Sin committed, they carry not with 
them out of che World thoſe Stings, and that Re- 
morſe that others do; fo that whatever Puniſnment 

they 
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they are liable to, it is void of Self-Refle&ion. But 
of this we ſhall have an Occaſion to ſay ſomewhat 
more under the Third Head. | 

(2.) They have a Puniſhment of Loſs. There 
is the Loſs of God's ſupernatural Image, the Loſs 
of his ſpecial Preſence, the Loſs of all the Bleſſings, 
Man had ground to expect, had he retained his In- 
tegrity. For ſince Adam has forfeited and loſt 
theſe Privileges, all his Seed muſt loſe them. We 
ſhewed in our laſt Exerciſe, that that, which Adam 
was concerned for in our Name and Behalf, was 
what God might have refuſed to have given ; and 
therefore he might appoint a Repreſentative that 
might ſin them away, and not be charged with do- 
ing his Creatures wrong. On this Foundation we 
ſay, that Adam forfeited and loſt the ſpecial Pre- 
ſence of God, which was his Glory, and Guard, 
and Safety, in caſe of Temptation, which contain- 
ed in it much of Heaven; and this all Mankind 

have loſt. 3 | 

(3.) Though Infants have this Puniſhment of 
Loſs, yet ler me further add, that they have no 
Senſe or Apprehenſion of what they have loſt ; in 
which reſpect the Puniſhment is comparatively ve- 
ry ſmall. The Man indeed who goes out of the 
World under the Guilt of actual Sin, cannot help 
thinking on what he has loſt, and done to procure it; 
but the Infant has no Reflection on any act of Sin 
committed by him. This muſt be ſuppoſed, if we ſup- 
poſe him taken out of the World before capable of com- 
mitting actual Sin. I conceive he has no Idea or Ap- 
prehenſion of what he has loſt; and therefore we 
may compare his State to that of a poor Idiot, who 
never knew what Reaſon meant, and therefore 
perceives not the Loſs of it, though others that 
behold him know him to be unhappy, in not ha- 
ving that Bleſſing which they enjoy. Or (if S- 
militudes may be caufidered, as not illuſtrating Things 
in 
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in every particular Circumſtance) his Condition is 
like that of one, who is born Heir to a Crown, who 
having been carried in his Infancy into a Cottage, 
and there bred up in the meaneſt Way, has no 
Knowledge or Apprehenſion of what he has loft, 
or was born to ; and therefore is comparatively 
Happy though deprived of it. But if any one 
ſhould inform him of this, he would render him ſen- 
fibly miſerable, from his own Thoughts of his Con- 
dition, occafioned thereby : Even ſo, he who hath com- 
mitted actual Sin cannot but know what he has loſt, 
though the Infant, I think, does not. I am vil- 
ling to be convinced, or better informed, if it be 
otherwiſe. 
My only Argument for this is, That if he knows 
what he has loſt, it muſt be by ſome Method of 
Divine Providence leading him into the Knowledge 
hereof, after he is gone out of this World ; and 


that muſt conſiſt in ſome way or other revealing 


the Goſpel to him; and that Revelation of the 
Goſpel to him muſt be only with this Deſign, to 
make him miſerable, as a further Puniſhment of Ori- 
ginal Sin. For the Goſpel cannot be known by the Light 
of Nature, and the Defign of revealing it cannot be, 
that it ſhould be improved by him for his good; unleſs you 
ſuppoſe another State of Probation, which is not to be 
admitted of. Therefore I cannot have ſuch an Idea 
of the Divine Providence, as to ſuppoſe, God 
would reveal Chrift and his Goſpel to him merely 
that he might know what he has loſt; and conſequently, 
that he might enhance his Miſery. Therefore I ham- 
bly conceive, that though Infants have the Puniſh- 
ment of Loſs, they have not the Apprehenſion or 
Senſe of what they have loſt, as others, who have 
committed actual Sin, naturally and judicially have. 
If it be objected, That this is inconſiſtent with 
the Souls being a. Thinking Subſtance, or being a 
Subje& capable of Converſation; or if it be wk 
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how can he reaſon, but he mult infer, that there 
is a God the Fountain of all Bleiledneſs, and that 
he is not in the actual Enjoyment of him? Or, 
how can he converſe with thoſe who have loſt the 
Goſpel Diſpenſation, and not from hence argue, 
that he is Partner with them in that Miiery, and 
from his knowing what they have luſt, be able to con- 
clude his own ? 

Io this I Anſwer. Tis an eaſj Way to anſwer an Ar- 
gument by propofing a contrary one. There are Difficul- 
ties on each Side: therefore I am obliged, till iny Argu- 
ment to the contrary is anſwered, to content my ſelf with 
ſuch a Reply as this, which is little more than to couteſs 
my own Tenorance as to this Matter; though when I ſay, 
that 1 cannot account for it, I will not be ſo confident 
as to ſay, that it is by no means to be accounted for. It 
may be (though 1 dare not poſitively aſſert it as ſome 
have done) he may remain deprived. of the actual 
Exerciſe of Reaſon in the other World, as well as 
he was in this; or if not, he may be ſeparate 
from the Company of thoſe, who are capable of 
telling him what he has loſt, However, whether 
this be true or no, I muſt fill remain by my Aſſer- 
tion, ſo far as to conclude, that God will not reveal 
Chriſt and the Goſpel to him in another World, 
barely that he may know what he has loſt. Aud 
if this be true, ſuppoſing him to have the actual Exer- 
ciſe of Reaſon, certainly he can have no tormenting Re- 
flection, ſuch as they have who look back on their Con- 
tempt and Neglect of the Goſpel. 

(4.) Another Puniſhment of Original Sin, as 
ſuch, which is the immediate Reſult of Adam's 
Apoſtacy, and.the Conſequence of the Puniſhment 
of Loſs mentioned in our laſt Head, is an Impo- 
rence, or utter Inability to do what is ſpiritually 
good. So that if Infants were ſuppoſed to be 
born with the Exerciſe of Reaſon, improved to 
that Degree, as it is when they come to the * 
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r Manhood, this may be truly ſaid of them, as 
fallen Creatures, which uo one will deny who gives in- 
to the Duttrine of the Neceſſity of Special and Efficaci- 
aus Grace, And it contains no Reflection on the 


Divine Perſections, to leave a fallen Creature (in 


a judicial Way) in ſuch a Condition, as to refuſe 
to communicate himſelf to him; which will neceſ- 
ſarily infer an Impotency to what is Good in al its 
Circumſtances, 
(5.) Though Infants are born Guilty, and Im- 
otent to what is Good, yet I humbly conceive, that 
before the firſt beginning of the actual Exerciſe of Reaſon, 
this is not attended with a Biaſs to what is Evil. 
The Reaſon why I aſſert this, is, becauſe if there 
be a Biaſs to what is Evil with this Circumſtance, God 
is the Author of it; and then I cart conceive, 
how the Divine Majeſty can be freed from the 
Charge of being the Author of Sin. I don't ſay, 
as ſome do, that Infants are Innocent, for we ſup- 
poſe in this Head that they are Guilty; nor do I 
{ay, that they can by any Means in their own Power, 
nor will they be able when they are Adult thereby to obtain 
Salvation, for that is ſuppaſed in their Impotency to 
what is Good: but I can't fee, how they can be born 
with an actual Biaſs to what is Evil. For that is to 


| ſuppoſe that God creates their Souls, in ſuch a State 

as that they muſt neceſſarily oppoſe him, viz. Nr 
from Habits contracted but implanted by him as a Creaioy, 
' Hi/hereas I would rather attribute this Neceſſity of their 


oppoſing him to the Privation of his Preſence, and the 
Impotency conſequent thereunto, which are Judicial, io- 


gether with the acquired Habits of Sin, which dre the 


mediate Reſult thereof, the firſt Acts of Sin iaterve- 
ning, than to any corrupt Habits infuſed into the Seul by 
a Holy Cod. : 


Iis true, if the $oul were not from God by 
immediate Creation, but the Parent was the im- 
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many ſuppoſe, I could eaſily account ſor this Mat- 
ter, and would readily grant, tha: ic vas a Biaſs to 
what is Evil propagated with it by 1 s Pareats. 
But I can't fee fiificient Reaſon ſo this. We ge- 
nerally ſuppoſe therefore, tha: Cod is-called the 
Father of Spirits, becauſe hie is the immediate Cre- 
ator of the Soul: ard if fo, let us conſider, how 
God acts in this Cafe becoming himſelf; for we 
muſt not aſſert any Tiiirg nnbecoming him in this 
Matter. He may, is true, create a Soul guilty, 
without any In:peachment of his Perfections, or 
giving the leaſt ground to ſuppoſe him the Author of 
Sin; for that is a Puniſhment due to us for the Sin 
of our firſt Parents: I can conceive alſo how God 
can create a Soul, and yet not manifeſt himſelf to 
it, when this Privilege has been forfeited: I can 
conceive how God can create a Soul impotent to 
what 1s good, without any Impeachment of his Per- 
fections, eſpecially if we confider the Privilege now de- 
nied, as having been once given, and then forfeited : But 
I can't conceive, how he can create a Soul with a 
Biaſs to Sin without acting inconſiſtently with his 
Perfections. Therefore though Infants are guil- 
ty, and can't attain Life by the firſt Covenant, nor 
be faved without Chriſt, as the Lord their Righteou ſ- 
neſs, and the Spirit as the Fountain of Regenerating 
Grace ; yet their Souls have not a Propenſity to 
what is Evil in their firſt Creation. 

Obj. *Tis oljected by ſome, that God may do this 
in a judicial Yay, as the Puniſhment of Adam's firſt 
Sin. | | 

Anſw. "Tis true, God ſometimes proceeds in a 
judicial Way, by puniſhing Sin with Sin, as ſome 
expreſs it; but he never does this by infuſing Sin, 
or by putting a Biaſs into the Soul, which ſhall in- 
cline it to Sin. Thus when God is ſaid to have 
hardened Pharaoh's Heart, he did not do it this 


Way, but only privatively, by denying him Heart- 
ſoftning 
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mag Grace. Ia the ſame Senſe all thoſe other 

Expreſj1oas uſed # in Scripture of the like import, in which 
the Providence o, God is ſaid to be converſant about the 
ſiuſul Action; of Men, are to be underſtood : as when he 
is ſaid tu have put a ljing Spirit in the Mouth of Ahab's 
Prof hets, 1 Kings xxii. 23. Or tc have bid Shimei 
curſe Lavid, 2 Sam. xvi 11 Or when his Provi- 
dence is | 11d t0 be converſant about Joſeph's being ſold 
into Egypt, Gen. xlv. 8 In theſe, 2 all ſuch like 
Places, we are not to ſuppoſe that God put a corrupt 


Habit into the Souls of Men, but ouly that he denied 


them preventing Grace. The ſame may be applied 


to the Inſtance before us, which is plainly my Mean- 


ing in this Head. 


But you will ſay, fince a Propenſity to Sin appears in 
Iafants, as ſoon as they appear to be reaſcnable Creatures, 
and increaſes more and more together with the Increaſe of 
Knowledge, and ſince it is not from God ; whence 
does it ariſe ? 

This is juſtly eſteemed the moſt difficulr Queſti- 
on in the whole Scheme of Divinity ; and various 
have been the Conjectures of Divines about it. 
Some have aſſerted, That the Mother, while the 
Child is in the Womb, having a ſinful Thought, 
makes an Impreſſion thereof on its Soul, whereby 


it becomes polluted ; but this Conjecture is, 1 


* Vid. B. Pictet Theol. Chr. 
lib. 5. cap. 7. Alſit ut animam 
ere ari impuram dicamus, cum ni- 
bil impurum à Dei manibus pro- 
dire poſſit — Dum infans eft 
in utero matris objecta in ejus 
cerebrum eaſdem i mpre ſſones ef- 
ficiunt ac in matris cerebrum : 
Hec patet ex eo quod contingit 
mulieribus pregnantibus cum 
enim avide inſpiciunt aliquid vel 
rubro wel flavo celore tinctum 


contigit ſepiſſinie ut infantes quos 


in utero geſtant tali colore tincti 


naſcantur —— Ita intime cor- 
pres & animam uniri ut ad mo- 
tum corporis certæ oriantur in 
mente cogitationes —— Motus 

qui fiunt in cerebro infantium 
Fl preftare in illis ac in ma- 
tribus nempe corum animam re- 
cens creatam rebus ſenſibilibus & 
carnalibus alligare; unde vide- 
mus Infantium ammas omnia ad 
ſe & ad ſuum referr: corpus. 
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think, without ground. Others have confeſſed 
themſelves unable to determine it, which is a bet- 
ter, as well as a modeſter Anfwer to the Queſtion. 
We ſhall not pretend to determine it, but with a 
due Humility and Modeſty. Therefore I humbly 
conceive, that this Biaſs to Sin enters into the Soul 
at the Door of Temptation. I ſuppoſe, that the 
Child, as ſoon as ever it is capable of receiving a 
Temptation, that is, as ſoon as it has its firſt Ideas, is 
tempted. Tf you will ſay, this is as ſoon as tis united to 
the Body, or at any other Time while in the Womb, or as 
ſoon as tis born, I will neither affirm nor deny, but be 
tontent to ſay I caimot tell; but as ſoon as it has Ideas, 
it is capable of being tempted, and is immediately 
overcome by the Tempcation, and fo becomes 
biaſſed to Sin: and it's needleſs to ſay, that a Soul 
is biaſſed to Sin, before it is capable of ſinning. 
Now that it is immediately expoſed to Temptati- 
on, as ſoon as it is capable of acting, is evident; 
for if Satan don't tempt it, Temptation will ariſe 
from the Body to which it is anited; and the Temp- 
tation ariſing from thence is agreeable to its natu- 
ral Conſtitution, which was derived from the im- 
mediate Parents. Now the Body thus acting ob- 
jectivelh, and the Soul being impotent to what is 
good, it muſt neceſſarily be overcome, and from 
tnat Time become more and more defiled, and 
prone to ſin. I might illuſtrate this by a Similitude 
taken from a drop of Poiſon being in jected into the 
Veins of a Man, which will, by degrees, corrupt 
the whole Maſs of Blood. Thus Sin enters into 
ene Soul; it was before this guilty, and impo- 
tent, then tempted and overcome, and ſo biaſſed 
ro fin; or firſt the Body acts objectively on the Soul, 
and then the Soul is oe come, and ſo rendered prone to 
Fin. This lays Sin at our own Door, and clears 
God from being the Author thereof. 
If you fay; that according to this Scheme the 
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Infant is not born defiled : (Though, by the Way, 
if any one will prove, that there are innate Ideas, then 
what has been aſſerted, ſuppoſes that he is; but if 
otherwiſe) tis enough for me to ſay, that tis de- 
f1'd, as ſoon as tis capable of acting; and that is 
as ſoon as we are capable ot dilcerning it, or it 
may be before the latter: but I pretend not to tell 
when this is. | 
If you ftill fay, that all this is not enough, but 
we muſt aſcribe this Propenſity to Sin to ſome other 
Canſe, than that of the Body acting objectively upon the 
Soul : I will add further, that the Impotency we are 
expoſed to, by Reaſon of the Divine Doeſertion, 
accompanied with a Liableneſs to Temptation, is 
the Cauſe, I ſhould rather ſay Occaffon, of our Com- 
pliance with the Temptation, and that is the Cauſe 
of our being biaſſed to Sin ; and therefore as Cauſa 
Cauſæ eſt etiam Cauſa Cauſati, fo the Impotence we 
have to what is good in our Original Conſtitution, 
is the remote Cauſe, or rather Occafien, of this Pro- 
penſity to Sin. 
Thus I have given you my humble Thoughts 
on this difficult Subject, and endeavour'd to vin- 
dicate the infinitely holy God from the Charge of 
Cruelty, or Severity, brought by ſome, or of be- 
ing the Author of Sin, by others, in conſidering 
the Puniſhment due to Original Sin, as ſuch. I 
confeſs, I do not like the Expreſſion which ſome 


have us d: That there are Infants of a Span long 


howling in Hell: Tis an unſaroury Expreſſion. 
I had rather ſay, there are Infants of a Span 
long, guilty of Adam's Sin, and depriv'd of the 
Divine Preſence ; which is agreeable to what I 
have aſſerted, in which my Defign has been to put a 
Juſt Difference between the Puniſhment due to Actual 

Sin, and that which is due to Original Sin, as ſuch. 
If our Time would permit, I ſhould have ſhewn, 
that this Doctrine is not contrary to, or incon- 
ſiſtent 
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ſiſtent with, the Senſe of thoſe Scriptures, by 
which we generally prove Original Sin; as Pſal. 
li. 5. Behold, I was ſhapen in Iuiquity, and in Sin 
did my [Mother conceive me. nat is, I was con- 
ceived and born guilty of Sin, wich an Inability 
to do wliat is good, and in ſuch a State that Actu- 
al Sin would neceſſarily eaſue, as ſoon as I was 
capable of committing it; which would bring 
with it a Propenſity to all Manner of Sin. And 
that David had a Senſe of Guilt, as well as the 
Pollution of Nature, is plain from ſeveral Ver- 

ſes of this Pſalm, eſpecially ver. 14, and 16. It 
is therefore as though he ſhould ſay, © I was a 
“ guilty Creature as ſoon as I was conceiv'd in 
* the Womb, and left of God, and ſo Sin has 
* the Aſcendant over me. I was conceiv'd a 


* Sinner by Imputation, under the Guilt of A- 
% dam's firſt Sin; and to this I have added much 


more Guilt, and lately that of Blood-guiltineſs.“ 
Though he is faid to have been ſhapen in Ini- 
quity, it does pot neceſlarily follow, that the 
Soul was created with infus'd Habits of Sin. 
Whatever the Parenc is the Cauſe of, with Re- 
tÞec: to this Corruption and Pollution, let it be 
attributed to that which they produce, not to 

God as the Cauſe of ir. | 
Again, tis faid in Jov wiv. 4. Lo can lriug a 
cc Thing out of an waclen ? not che. It is no 
Strain upon the Senſe of this Text, to ſuppoſe 
that by uncleau, he means guilty; and by Clean- 
24%, Innecency, as oppos d to it: lor in moſt 
Places of this Bock it is fo taken; that is, in a 
Vorenfick Senſe, and therefore why not in this? 
And if fo, then it is not ac all inconfſtent with 
what we have {aid. See Chap. xi. 4. 1 am clean in 
2hine Eyes ; that is, guilileſs : otherwiſe Zuphar's 
Reply to him would not have been to juſt, when 
he faith, God exattet: of thee Iefs than thine Iniqui- 
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ty deſerveth. And Chap. xv. 14. What is Man, 
that he ſhould be clean? and he that is born of a M- 
man, that he ſhould be righteous ? Where to be righ- 
tebous ſeems to be exegetical of being clean; and 
both of them being taken in a Forenſick Senſe, 
agree well with what Fob is often reprov'd for by 
his Friends, for boaſting too much of his Righ- 


teouſneſs in the Sight of God. And Chap. xzxii. 


9. I em clean without Tranſgreſſion, neither is there 


Iniquity in me. that is, I am not fo guilty as to 


deſerve ſuch Puniſhment as he infficts; He fudeth 
Occaſions againſt me, &c. Surely, Cleanneſs here is 


the ſame with Innocence, as oppos'd to Guilt : 


And Chap. ix. 30. VI waſh my ſelf with Suu Wa- 
ter, and make my Hands never fo clean. This plain- 
ly implies, that if he ſhould pretend himſelf guilt- 
leſs, yet he could not anſwer the Charge which 
God would bring againſt him, neither could they 
come together in Judgment, ver. 32. Now if this be 
ſo frequently, if not always, the Senſe of clean, 
in other Places of this Book, why may not we 
rake the Senſe of theſe Words, H/ho can bring a 
clean Thing out of an unclean, to be this, that a 
guilty Child is born of a guilty Parent, which 
will be accompanied with Uncleanneſs, and prone 


do it, as ſoon as it is capable thereof? 


Another Scripture, which we bring to prove 
Original Sin, is Gen. vi. 5. Every Imagination of 
the Thought s of the Heart of Man, is only evil conti- 
muably, Why may'nt we underſtand it thus: The 
Imagination of the Thoughts are evil, as ſoon as 
there are Imaginations or Thoughts, though not 
before ? And this rather reſpe&s the Corruption 
of Nature, than the firſt Riſe of it; and fo does 
that parallel Scripture, in Gen. viii. 21. The Ima- 


_ grnation of Man's Heart is evil from his Youth. q. d. 


Sin encreaſes with the Exerciſe of Reaſon. 
And in Pſal. Jviii. 3. The Wicked are eftranged 


from © 
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from the Momb; they go aſtray as ſoon as they be born, 
ſpeaking Lies. This agrees well enough with what 
we have faid, concerning their Separation from 
God from te Wornb, from whence ariſes Actual 
Sin; ſo that they ſpeak Lies as ſoon as they are 
capable of it. 5 

There is alſo another Scripture, uſually brought 
to prove Original Sin, which is to be underſtood 
in a Senſe, not much unlike that which we but 
now mentioned; (viz.) Ja. xlviii. 7. Thou waſt 
call'd a Tranſgreſſor from the Womb. This don't 
overthrow what we have ſaid; for a Perſon may be 
a Tranſgreſſor from the Womb, and yet the Soul 
not have a Propenſity to Sin implanted in it by 
God, in its firſt Creation. Allow me but that; 
and I will not deny the Soul to be a Tranſgreſſor 
from the Womb; or in it, if you ſuppoſe it to have 
eas then: But I can't ſee how it can tranſgreſs 
before it can think. The plain Senſe of this 
Scripture ſeems to me to be, q. d. Thou haſt been 
a Tranſgreſſor, as it were, from the Womb: that 
is, ever ſince thou waſt capable of a&ing, thou 
haſt carried on thy Rebellion againſt me, and 
been a Violater of my Law. 

Again, Gen. v. 3 Adam begat a Son in his own 
Likeneſs ; i. e. a fallen Creature, involv'd in Guilt, 
and liable to the Curſe, like himſelf; and thatwould 
be like him in Actual Sin, when capable of it; born 
in his Image, as having loſt the Divine Image. 

Again, John ili. 6. That which is born of the 
Fleſh, is Fleſh. We may underſtand this, That 
every one that is born of ſinful Parents is a Sin- 
ner, deſtitute of the Spirit of God; which is a 
| wm Truth : Bur ſurely our Saviour did not de- 

ign hereby to ſignify, that any one is fram d by 
God with a Propenſity to Sin: which is all that 
we militate againſt in tl is Head. i 
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Thus we have finiſh'd this Subject: and the 
Uſe which we ſhould make of it is, to be very 
humble before God, as guilty, fallen Creatures. 


Tis a very humbling Conſideration, that we have 


loſt that which was the Glory of the human Na- 
ture, that Beauty which God at firſt put upon it. 
And let us moreover be very humble for the Cor- 
ruption of Nature ; which, though God be not 
the Author of it, is to be obſerved in us in our ve- 
ry Infancy, and afterwards grows to a very great 
Height, and brings with it a great deal of Guilt. 
And let us alſo have a due Senſe of the many 
Actual Sins which we have committed, whereby 
we have expoſed our ſelves to a greater Condem- 
nation. If Original Sin needs a Pardon to re- 
move its Guilt, what need have we of pardoning 
Mercy, who add Iniquity to Iniquity ? Fob xv. 16. 
How much more abominable and filthy is Man, which 
drinketh Iniquity like Water ? 
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SEP VERY one who is conyerſant in 
WAS the Writings of thoſe who are on 
che other Side of the Queſtion, 
Cannot but obſerve, that there are 
Ih ſome Heads of Argument infiſted 
on by us, which they are by no 
Means diſpoſed to treat with a common Decency, 
as ſuppoſing that we ſpeak unbecomingly of the 
Divine Perfe&ions ; from whence ariſes that com 
mon Reproach, Deus Calviniſtarum eff ———— 
The reſt I dare not mention- If they have no Oc- 
caſion thus to teſtify their Abhorrence of our Way 
of thinking, or ſpeaking of the Divine Being, 
they are highly to blame ; but if they have, though 
it be only through our Inadvertency of Expreſs 
on, we can't altogether clear our ſelves. 
That, which they ſuppoſe we attribute to God, 
is Injuftice and Severity in puniſhing Sin arbi- 
trarily, and beyond its Demerit, and, as it were, 
delighting in the Diſplays of Vengeance rather 
than of Goodneſs. 
Therefore, as I have on another Occaſion, en- 
deavoured to roll _ this Reproach, and to 
| 2 prove, 
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prove, that our Way of thinking is much more 
conſiſtent with the Divine Perfections, with Re- 
ſpe& to the Doctrine of Election and Reproba- 
tion, than theirs; ſo I have in the foregoing 
Diſcourſes endeavour'd to explain and account 
for the Doctrine of Original Sin, in ſuch a Way, 
as may a little ſoften the Minds of Enemies to- 
wards us, and better diſpoſe them to receive this 
Truth. 
As to the former of theſe Diſcourſes, which 
reſpects the Imputation of Adam's Sin, I am un- 
der no Neceſſity to explain or vindicate, what I 
have therein delivered ; for I never yet heard of 
any Objections made againſt it. What I have 
therefore now to add, principally reſpects the 
latter, which treats of the Puniſhment due to Ori- 
ginal Sin; in which my main Deſign, as is obvious 
to thoſe who are diſpos'd to be impartial, is to 
put a juſt Difference between the Puniſhment 
thereof, and that which is more eſpecially the 
Demerit of Actual Sin. This I was the rather 
induc'd to do, becauſe they who write againſt this 
Doctrine, ſeem to underſtand what we ſay in ſuch 
a Senſe, as tnough we thought Infants and the 
Adult equally miſerable in the other World; and 
to this End they generally lay hold on ſome un- 
wary Expreſſions, which add very little to the De- 
fence of the Doctrine, and might as well be ſpared. 
Theſe are, indeed, for the moſt Part, uſher'd in 
with an Apology for that Want of Pity which they 
ſeem to contain: our milder Thoughts, ſay they, 
concerning this Matter will do no Good, as our 
more ſevere ones can do them no Prejudice. But 
though that is true, yet this lays Prejudices be- 
fore thoſe whom we oppoſe ; and gives them Oc- 
caſion to expreſs themſelves with fach an Air of 
Inſult, as though the Cauſe were entirely their 
own, and we were no longer worthy to be * 
with. 


err a4 
with. Severity on the one Hand, and making 
God the Author of the Corruption of the human 
Nature, on the other, are the two pretended Rocks 
of Offence, at which they ſtumble. Theſe two 
Things, I truſt, are ſet in a juſt Light, even in 
the Second Diſcourſe, how much ſoever it is ex- 
cepted againſt. But not having Opportunity to 
make good my Argument 1n its proper Place, I 


ſhall endeavour to do it here. And, 
Lt.] Shall make ſome brief Remarks on what I 


have laid down in Page 46. That though Infants 


have the Puniſhment of Loſs, yet they are deſtitute of 
the Senſe thereof. To this End let me premiſe, that 
I would not have my Readers think that I lay any 
Streſs on this Aſſertion, or that I make any more 
of it than a probable Conjecture. And it will be 
obſerved, that I had been ſpeaking juſt before of 
the Wrath of God breaking in upon Conſcience, 
in thoſe who have committed Actual Sin; and im- 


proving an Argument which is not ſo often inſiſted 


on, to prove a future State of Puniſhment which 
is due to it, from the Neceſſity of Self-Refle&ion ; 
where we conſider the Reaſonableneſs of ſuppo- 
ſing, that this may. be encreas d in a judicial 
Way, as a further Degree of Puniſhment, ac- 
cording to the various Aggravations of Sin, with- 
out determining what are the Puniſhments of 
Senſe which are further due to it. And this led 
us to enquire, Whether the like Puniſhment is 
inflicted for Original Sin, as ſuch, namely, in In- 


fants? If IJ had only ſaid, that Infants will not hare 


ſo much to reflect on in another World, as Adult 
Actual Sinners, no Notice would have been taken 
of it: But I ſuppoſed them to be without Self- Re- 
flection, or that our Saviour's Words, Mark ix. 44. 
Where their Norm dieth not, are not to be applied 
to them ; or, fince they knew not the Goſpel in 
this World, they ſhall have no eas of it in 


another, 


| 
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another, and thereſore no tormenting Senſe of 


their Loſs of it, this, I perceive, ſome have not 
underſtood ; and therefore conclude from hence, 


that I am eſtabliſhing a Limbus Iufantium Which, 


by the Way, is to ffrain my Meaning beyond 
what it will bear, for 1 mention nothing of any 
Place affign'd for them. 

All that I aim at in this, is what Auguſtine * 
himſelf aſſerts for Subſtance : That their Puniſh- 


ment is moſt mild of any who are the Objects 
thereof, and cannot be reckoned ſo great, as that 


it may be ſaid of them, it had been better for 


them not to have been born. This he aſſerts 
againſt Pelagius, who deny'd Original Sin, and, con- 
ſequently, that any Puniſhment was due to Infants 
for it; but yet. fappoſes them incapable of being 
admitted into the heavenly Glory without Baptiſm, 
and that they remain'd in, as it were, a middle 
State, between Heaven and Hell. Whereas others 
thought that all who were unbaptiz'd were damn'd, 
and thoſe that were baptiz d, dying in Infancy, 
were ſav'd. And the Schoolmen f, many of them, 
improv'd this Notion, and invented certain A- 
partments for them ; though this was not gene- 
rally receiv'd by the Papiſts ; and neither one nor 


the other of them pretend to eſtabliſn their Aſ- 
ſertions, by any Methods of Reaſoning, which 


give the leaſt Conviction. 
Some modern Remonſtrants in Holland have gi- 
. ven into a Notion founded upon it, that they re- 


* Contra PFulianum, lib, 5. 


; baptiſmo de corpore exeuntes, in 
cap. 8. Ego non dico, parvulos 


damnatione omnium mitiſſim4 


ſine baptiſmo Chriſti morientes 
tant pens eſſe plecrendos, ut ei: 
non naſci potius expediret, &c. 


And again, De peccat. merit. 


& remiſſ. lib. 1. c. 16. Poteſt 
proinde recte dici, parvulos ſine 


futuros. 

ft Vid. Aguinat. Summ. in 
Suppl. ze part. Q. 69. Bellar- 
mine himſelf does not give into 


it. Vid. Controv. tom. 4. hib. 6. 


cap. 2. 
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main always in an infantile State, (which is a 


Matter that I pretend to know nothing of) and 
all this with a Deſign to militate againſt Origi- 
nal Sin. But what I have aſſerted, falls ſhort of 
this, I think ; and I have not been ſo perempto- 
ry in my Aſſertions, as to leave the Matter alto- 
gether out of Doubt: Yea, I have ſaid as much 
by Way of Obje&ion againſt it, as J have to eſta- 
bliſh it, and have aſſign'd the only Reaſon upon 


which my Suppoſition is founded ; which if it be 


once anſwer d, or if it could be prov'd, that all 
Infants dying in Infancy, are fav'd, which' ſome 
have attempted to do, or that there was any 
other milder Puniſhment, ſuch as Auguſtine ſpeaks 
of in the above-mention'd Place, I am very rea- 
dy to relinquiſh my Notion. ::. | 


That which gave me firſt Occaſion to entertain 
this Way of thinking, concerning the Poſſibility 


of Non-Elect Infants, dying in Infancy, being 
deſtitute of Reflection in another World, on what 


others enjoy'd in this, was not ſo much the Evi- 


dence or Arguments of thoſe above-mention'd, 
who either content themſelves with poſitive Aſſer- 
tions, or the Opinion of others concerning it, or 
the Senſe they give of ſome Places of Scripture, 
which they have miſerably perverted, as the No- 
tions I had received, in many Reſpects agreeing 


with, though in others widely differing from, 


Mr. Locks Way of Reaſoning about [deas, in his 


Eſſay concerning human Underſtanding, Book 1, and 


Book 2. Chap. 1. If there be any Thing juſt in 
that Scheme it muſt lead us to conclude theſe two 
Things, 

(1.) That though the Soul hath in its very Eſ- 
ſence a Power of thinking and reaſoning, yet this 
Power may not always be deduc'd into AR, as I 
ſuppoſe it is not in the Womb: but whether it be 


or no, as ſoon as the Child is born, I pretend not 
to determine. 


(2.) This 


3 
. 
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(2.) This Power's not being deduc'd into Act, 
may ariſe from other Cauſes, beſides the Weak- 
neſs of the Body, and its reſpective Organs, or 


the Want of Objects to draw it forth. This we find, 
in ſome Meature, in thoſe who are ſo ſtupid that 


they have little more than the Shape of Men, 


whoſe reaſoning Faculty, is ſeldom or, at leaſt, 
in a very ſmall Degree deduc'd into Act, though 


as to Age they are more than Infants: and how 


far this may be the Caſe of Non-Elect Infants 
in another World, I cannot tell. And I hope no 
one will be angry with me for my profeſſed Igno- 
rance, when I pretend to know little or nothing of 
the Nature and acting of Spirits, either as joyn d 
to, or ſeparate from Bodies: therefore *twould be 
a Vanity to be too peremptory in Determinatioms 
of this Kind. 

All I contend for is plainly contain'd in that 
Aſſertion, That I can't ſee ſufficient Reaſon to 
conclude, that God will either enlarge the Capa- 
cities of the Soul in another World, or reveal 
thoſe Things to Infants, which without ſpecial 
Revelation they could not know, meerly that they 
may have a tormenting Senſe of their Loſs. As 
tor Philoſophical Niceties, I am by no Means in- 
clin'd to found important Articles of Faith upon 
them, nor argue from the Poſſibility of Things to 
the Certainty thereol ; much leſs would I regard 
the ludicrous and bold Aſſertions of the School- 
men above-mention'd. And whether my Reaſon- 
ing about this Matter be true or falie ; 2s I have 
ſald as much as I need or well can for and againſt 
this Conjecture, I hope the Doctrine of Original 
Sin is not in the leaſt ſhaken by it. And I don't 
ſee, how it has any dangerous Tendeney to lead 
Perſons from their Duty to God, or having right 
Conceptions of him. It does not militate againſt 
or overthrow Practical Religion, in any of its 

Branches- 
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Branches. Should I, indeed, aſſert the ſame con- 
cerning the Adult, as I do concerning Infants, it 
might have a Ie. dency to embolden and harden 
them in Sin, and would enerrate the Force of ſome of 
the main Arguments which are uſed to deter from it, 
taken from thoſe Conſiderations, that tend to awa- 
ken their Fears. But tlis does not in the leaſt 


reſpect the Cafe of Infants, who are not Sub- 


jects capable of Conviction, nor of being under 
the Influence of Hope or Fear; neither doth it 
exclude the Duty f Parents towards them, in gi- 
ving them up to God, in hope of his Acceptance; 
nor doth it extinguiſh that ſecrec Hope wluch they 
have, when he enables them to do this by Faith, 
that he accep:s their Nedication, and that the Child 
dying in Infancy is ſav'd; for we are only ſpeak- 
ing of the Infants that are ſuppoſed to be Non- 
elected. And to be ſure, it is a great Encourage- 
ment to thoſe Parents, who are not ſenſible of their 
Intereſt in Chrift ; who are ſometimes ready to 
entertain many ſad Thoughts of Heart, when 
their Children are taken away in Infancy, that 


they have brought them forth for the Deſtroyer. 


Nor does this Doctrine, certainly, reflect on any of 
the Divine Perfections. For if he teſtifies his Diſ- 
pleaſure againſt Sin, in ſome Inſtances, with re- 
ſpe& to Infants, I mean the Non-Ele&, by eternally 


excluding them from his Preſence, does not this tend 


to advance the Glory of Juſtice, and to ſnew his Diſ- 
pleaſure againſt Man for Adam's Sin, more, than if 


vue ſuppoſe that there is nodifference in the Puniſh- 
ment of Original and Actual Sin, and ſo advance 


the Divine Juſtice at the Expence of his Goodneſs? 
But if all that has been ſaid will not diſcharge 
me from the Imputation of being in an Error, I 
hope it will wipe off the Charge of its being a 
dangerous one. Let the Reader then, if he 
pleaſes, reckon it one of the tolerabiles * 
K 0 
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of one who pretends not to be Infallible, nor de- 
fires to defend any Tl.ing that is not conſonant 
with Scripture and Reaſon, nor would aſſert what 
is doubtful, with that Aſſurance with which we de- 
termine Matters of greater moment. 

I have ſaid as much as Charity and Candor will 
demand of me on this Subject; but before I diſ- 
mils it, ſhall give a brief Account, why I am fo de- 
firous to eſtabliſh the true Difference berween the 
Puniſhment due to Original and Actual Sin. Much, 
I thinvk, depends upon it, to vindicate tne Divine 
Diſpenſation from tie Charge of Severity, not on- 
ly with reſpect to Infants, but the Heathen, who 
are deſtitute of the Goſpel. This gave Occaſion 
to what was but briefly hinted at in my Sermon ; 

which, I humbly conceive, will very much tend to 
obviate a Pelagian Objection, relating to the Sal- 
vation of the Hearhen ; concerning which many 
Volumes have been written on both Sides the Que- 
ſtion, and great Complaints made of Hardſhip, 
that ſuch Men as Plato, Socrates, Cato, and others, 
ſhould be excluded from the Heavenly Bleſſedneſs, 
according to the Sentiments of moſt who have 
wrote on this ſide the Queſtion. This gave me 
Occafion to aſſert what may be briefly laid down 
in the following Propoſitions. 

1. That all Mankind are puniſhable for Origi- 
nal Sin; for every Mouth muſt be ſtopped, and the 
whole Molli become guilty before God. This, I think, 
has been ſufficiently proved in the firſt Diſcourſe. 

2. Puniſhment due to Original Sin, is equal, 
with reſpect to all, without Diſtinction, which ari- 
ſes from its being imputed. And what this is, has 
been particularly conſidered. This will further 
appear, if it be obſerved. 

* 3. That tis not voluntary witlr reſpe& to the 
Will of him to whom tis imputed, in which it dif- 
fers from actual Sin, which is more or leſs volun- 
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tary, according to the Circumſtances of the Per- 
ſous commitring it. 

4. Ir ditters from Original Sin inherent, or 
corrupt Habits of Sin contracted, which are much 
greater in ſome than in others, and conſequently 
the Sung, or Wound of Conſcience, that attends 
them, and tne Puniſhment due thereunto, is great- 
er, or leſs, accordingly. 

5. Thoſe are greater, or leſs, in particular, ac- 
cording to the Means of Grace beſtowed and 
abuſed. In Chriſtians they are the greateſt, in 
Heathens leſs, in Infants leaſt of all, though ſtill 


more or lefs, according to the [eas they have, 


which are accompanied with Actual Sin, and the 
Degree of their Propenſity to Sin. 

6. As Infants are not puniſhable for Actual Sin, 
ſo the Heathen are not puniſhable with a greater 
Degree of Condemnation for Actual Sin, but in 


proportion to the Light they have rebelled againft ; 


or the corrupt Habits of Sin they have contracted. 
And therefore, as God was not obliged to fave 
any, he is not to be charged with Injuftice or Se- 
verity for puniſhing any according to the Demerit 
of their Sin. | 

We come now to the other Head, viz. 
II. That Infants are born without a Biaſs, or Pro- 
penſity to fin. | 

Jam ſenſible, the only Thing that gives Offence, 
in this Expreſſion, to ſome, is, becauſe I ſay they 
are Born to. If I had faid, they are inclined to 
ſin before they are born, and conſequently, that 
they are born with the Pollution and Contagion of 
it in their Nature, no one would have objected 


_ againſt it; and this I could have aſſerted upon the 


Foundation of the Soul's Thinking in the Womb, 
if I believed it true that it does fo, very conſiſtent- 
ly with the Scheme that I have laid down : And 
ſhall ſo great a Charge, as overthrous the Doctrine 

K 2 which 
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which I am eſtabliſhing, be founded upon ſuch a 
Nicety on this? I have plainly enough ſaid, that 
ſoon after the Soul has Heas, it is inclined or bi- 
aſſed to ſin ; therefore I will freely aſſert, that if it 
thinks before it is born, it is inclined to fin be- 
fore : But the moſt that can be made of this Ex- 
preſſion, concerning Infants being born without 
Inclinations to ſin, is, that they have no innate 
lleas; for I ftill ſay, that they can't fin before 
they think : but as I hinted before, I would not 
regard philoſophical Niceties in eftabliſhing Di- 
vine Truths; it is no Matter of moment to me, 
w.;ether the Soul thinks before, or immediately af- 
ter tis born. It is enough for me to ſay, that Sin 
is ſeated in the Soul, to wit, in the Underſtand- 
ing and Will, and therefore cannot be committed 
before the Acting thereof ; and before it can com- 
mit Sin, I don't fee how it can be inclined to com- 
mit it; for. that is the ſame as to ſay, that there 
may be Motion before there is a Subject capable 
of it; or, that the Perſon can be inclin'd to that 
which from a Neceſſity of Nature he cannot do. 
An Inclination, which is the ſame with Propenſity, 
tuppoſes a Subject inclined to act; and I muſt be 
pardoned, if I ſay, that a Perſon can't be inclined 
to act before he is capable of acting. The Word 
Biaſs is a relative Term, and connotes a Thing to 
be mored by it; fo 1s Propenſity: Therefore there 
is no Biats or Propenſity to Sin at the ſame Time, 
that there is no poſſibility of committing it. 

Again, this Poſſibility of acting or committing 
Sin, whether before or after the Infant is born, 
ſuppoſes Thought or Ideas. Tell me then, when 
the firſt Ideas are in the Soul, and I will eaſily aſ- 
lign the Time, when this Propenſity to Sin takes its 
riſe. I own, that the firſt Act of the Soul is a ſin- 
ful Act, for "tis the Act of a Creature ſeparate 
from God, which can be no other than ſinful ; for 
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we ſuppoſe that a Soul, judicially ſeparate from 
God, is impotent to what is Good: and what can 
follow from hence but that which is Evil? That 
which I principally mili tate againſt in this Head, 
is the Suppoſition, That God impels Men to Sin: 
And to ſay, that there is a poſitive Influence to 
what is evil, differs little from ſaying, that he im- 
pels them to it ; and what is this but to fay, that 
he is the Author of Sin ? | 

It will then be inquired how comes our Nature 
to be inclin'd to Sin? I anſwer, The Body, to 
which it is ſo cloſely united, inclines it thereun- 
to; though only objectively; for the Body is no 
otherwiſe capable of inclining to it. This I call a 
Temptation to Sin proceeding from the Body, to 
wit, from its natural Conſtitution; which moves 
more ſtrongly in ſome than it does in others. 

Here I ſuppoſe the Soul immediately created 
by God : and if fo, that it is created without 
any habitual Diſpoſition to Sin, as well as with- 
out a Power to what is good. The former ariſes 
from its being the Workmanſhip of God : the lat- 
ter from its being ſeparate from him. That God 
created the Soul pure, that is, unbiaſſed to Sin, 
(for I deny in my Sermon that he created it in- 
uocent) is not my Sentiment alone; I could re- 
fer to the Writings of many who are of my Mind 
as to this Matter. Some Paſlages I ſhall tran- 
ſcribe, that the World may nor think this is a new 
and ſtrange Doctrine, peculiarly my own“. 


Since 


* I could eaſily refer to ſe- 
veral ancient Writers, but I 


| ſhall rather chuſe to turn my 


Readers to ſome Paſſages in 
thoſe who are more modern, 
whoſe Works are deſervedly 
valued. See Du Moulin's Ana- 


tomy of Arminiamſm, Chap. 10. 
(4. T's a gueſtion hard to be deter- 
min d, byæaubhat means Sin is tran{- 
mitted from Parents to their Po- 


ſterity, and how the Sorl derives 


this Depravation : for ſince all 
Things that God doth, are good, 
we 
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Since God, according to this, don't defile the 
Soul, or put into our guilty Nature a Propenſity 


ew? are not to think, that he put 
Orig nal Sin into Men s Souls : 
for how fou Je pumſp thoſe 


Sous which be himſelf had cor- 
rupted? And ( 15. It 2s a 


great Wickedieſs io believe, that 
God put ;nto the Sou! an In-lina- 
ron to Sin. And ( 17. Gd 
creates the Souls of Men good, but 
deſtitute of heavenly Gifts and 
_ ſupernatural! Light, and that juſt- 
ly ; becauſe Adam loſt thoſe Gifts 
for himſelf and his Pecſterity. 
And the Subiiance of what fol- 
loves in that Section, is, that God 
denies ſupernatural Light to 
the Mind, whence ariſes Blind- 
neſs of Mind ; and being de- 
ſtitute of this Light the Will 
acts accordingly in an inordi- 
nate Way; hence ariſes a Pro- 
penſity to Evil; as if the Light 
of the Sun be taken away from 
a Traveller, though this doth 
not force him to wander out of 
the Way, yet it oc-afions him 
to take ſoinc unk: WI. bach. 
Sce alſo Trrret. Diſtt. Ti. col. 
Elenct. Tom. 1. lib. 9. 9. 12. 
98. Licet ani ma ſie ulli labe 
creetur a Deo, non creatur ta- 
men cæm juſiing originali, ſed 
cum ens carentid in pronam pri- 
mi peccati, ut! hic diſtinguen- 
dum fit inter animam puram, 
impuram, non param. Ha 
prtra dicitur, que crnata oft ba- 
bien ſanFitat's , impura, que 
contrarium h.itum injuſtitie 
T.zvet ; ron pura, que licet nul- 
lum habeat Jabitum bur um, mel- 
lum tamen babe: malum, jed 


to 


creatur ſimpliciter, cum faculta- 
tibus naturalibus , qualis ſup- 
ponitur creari a Deo p ft lapſum. 
0 9. Quanmvis autem anime 
creentur i Deo, d. ſtitutæ juſtitia 
original; non propterea Deus 
foteſt cenſeri author peccati, quia 
aliud eſt [mpuritatem infundere, 
al-ud puritatem non dare. 

See alſo Perkins on the Creed, 
concerning the Propagation of 
Original Sin. The Section be- 
ing long I ſhall only abridge 
it, The common Opinion of 
Divines is, that Sin may be 
propagated two Ways: The 
firſt is, That when God created 
Adam in the Beginning, he fo 
order'd it, that whatſoever he 
receiv d, ſhould be not only for 
himſelf, but for his Poſtcrity ; 
and whatever Grace he loſt, he 
ſnould loſe not only for him- 
ſelf, but all his Poſterity ; accor- 
dinzly he Frit depriv'd himſelf, 
and then his Polterity, of the 
Image of Gol ; accordingly, 
wan the Souls of Men are cre- 
ated, and plac'd in the Body, 
God ſorſakes them; not in re- 
ſpect of the Subſtance of the 
Sou!, or the Faculties, but on- 
ly in reſpcct of his own Image, 
of which it is deprived ; then 
follows the Want of Righte- 

vſnefs, which is Original Sin: 
and God in depriving Man of 
that which Aaam loſt, is not 
therefore to be thought the Au- 
thor or Maintainer of Sin. The 
ſecond Way which Divines take 
in accounting for this Difficul- 
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to Sin, it will be enquired, What Hand has he 
therein? To which I anſwer, Though his Pro- 
vidence is not converſant about it in a Poſitive 
Way, yet it is in a Privative ; which 1s very 
agreeable to the Illuſtration taken from God's 
hardening Pharaoh's Heart. See Page 50. I can- 


not ſay, but I have met with ſome Divines, who 


have aſſerted, that God puts a Propenſity into 
the Nature of Man, as acting poſitively herein ; 
but tis an unguarded Expreſſion, much more lia- 
ble to Exception than mine : and many others 
who have deſerv'd well of the Truth, have deny d 
any ſuch Thing, and ſuppoſed that the Priva- 
tion of Original Righteouſneſs alone is ſufficient. 
For this I have Dr. Goodwin * on my Side, whoſe 
Name had I mention'd, it would have prevented 
many of the hard Cenſures that have been caſt on 
theſe Diſcourſes. 

All that I have aſſerted, I think will amount 


to no more than this: Though, tis true, when 


I enquire into the Riſe of this Propenſity to Sin, 
I aſcribe it to the Temptation which proceeds from 
the Body; and ſuppoſe that there is the Inter- 


vention of ſinful Acts, which produce it, though 


ty is, that the Corruption of Souls, ſince the Privationof Righ- 


Nature is deriv'd from the Pa- 
rents in Generation by the Bo- 


dy, as ſweet Oil is infected by 


2 muſty Veſſel, fo the Soul crea- 


ted good, and put into. a cor- 
rupt Body, receives Contagion 
fromthence. This Conjunction 
of the pure Soul with a corru 
Body, is not againſt the Good- 
neſs of God, — tis a juſt 
Puniſhment of Sin. 


* Vol. 3. lib. 8. c. 6. in 


which he proves that there is 


no Neceſſity of aſſerting Original 
Sin to bs a poſitive Quality in our 


teonſneſs is ſufficient to infe& the 
Soul with all that is evil. Tis 


not, ſays he, a Poſitize Quality, 


come in the Room of Original 
Righteouſneſs, as Heat into Na- 
ter when Cold is expe'd. And 


he further proves, that we. 


ought by no means to ſay ſo, le- 
cauſe this poſitive Quality cold 
bade a true real Being and En- 
tity, and ſo it would be good; 
which is to ſuppoſe Sin to be 
good, ard God the Author of it, 
bo cannot ſo much as tempt to 
Sin. 


both 
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both are ſuppoſed to proceed from the Privation 
of God's ſupernatural Image. See Dr. Goodwin's 
Works, Vol. 3. p. 8. Now it is certain that whether 
every Man had had this Original Sin or not, yet upon 
any Act of Sinning committed by any Man, there doth 
and ſhould have entred into that Man a Depravation 
of Nature; for by fiuning a Man is made the Servant 
of Iniquity unto Iuiquity. As to the Similitude 
which ſome make Uſe of, of Oil's receiving a 
Tincture from the Veſſel into which tis put, that 
is deſign d to prove that Sin ariſes from the Body; 
and if that Similitude be juſt, I have nothing 
more to contend for. Tis plain, all, that uſe it, 
who ſay that the Soul is created pure, but receives 
a corrupt Tincture from the Body, aſſert the ſame 
Thing, for Subſtance, that I do, when I ſay, that 
God does not put a Biaſs into the Soul to Sin, but 
the Body acting objectively upon it, is the Cauſe 
thereof. We both diſtinguiſh between putting 
a pure Soul into a corrupt Body, whereby ttis 
render d impure ; and putting a Principle of Cor- 
ruption into the Soul: The only Difference, as I 
apprehend, between my Way of expreſſing my ſelf 
and theirs, is this; they ſeem to ſuppoſe that the 
Body corrupts the Soul, as the Thing containing 
does that which is contained therein, by a Sort of 
Mechaniſm, in a Kind of Phyſical Way ; or elſe 
there's little in the Similitude to illuſtrate it: but 
if any Thing elſe be intended by ir, it muft be 
the ſame that I ſuppoſe, namely, that it does it 
in an objective Way: and then, I hope, I ſhall 
not, upon calmer Thoughts, be blamed, for agree- 
ing with the greateſt Number of Divines, whom 

they who oppoſe me pay a juſt Deference to. 
Moreover, I cannot but conclude, that if the 
Body were never fo corrupt, that is, if the Hu- 
mours were in never ſo undue a Temperament, 
which is the only Idea I have of its Corruption - 
this 
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this Caſe (except you conſider it relatively and 
inſtrumentally, which is nothing to our preſent 
Purpoſe) I ſay, if it was in this Senſe never ſo 
much corrupted, I can't ſee how it can affect the 
Soul any otherwiſe than objectively. If the Soul 
were not guilty, deprived of the Divine Image, ſe- 
parated from his Preſence, and impotent to what 
is good, it might be united to a corrupt Body, 
and not be corrupted by it. 

This will be better underſtood, if we conſider, 
how Habits of Sin are increaſed in the Adult by 


the objective Influence of the Body. As ſuppoſe 


the Body to be of a ſanguine or cholerick Conſti- 
tution, Cc. this would not ſo much affect the 
Soul, as to neceſſitate its Depravation, if it were 
not judicially left of God, and ſo become weak, 
and unable to withſtand the objective Influence of 
its Temptations. I 

This, in a ſmall Degree, is evident in thoſe, 


whoſe natural Conſtitution is overcome by the In- 
fluence of Divine Grace; and ſo not only runs in 


another Channel, but is made ſubſervient to the 
Glory of God, which it would otherwiſe ſtrongly 
oppoſe. Whence it appears, that though the Body 
were very much corrupted in its Frame and Con- 


ſtitution, yet if the Soul was not guilty, forſaken 


of God, and indiſpoſed to what is good, it would 
not neceſſarily be tinctured or corrupted thereby. 
Therefore I am rather inclined to chuſe this Way 
of accounting for the Origin of moral Evil, or the 
firſt Propenſity of Nature to ſin, than that which 
is illuſtrated by the Similitude above-mentioned ; 


though the Difference is not fo great, as to make 


it very material, which ſhould have the Preference. 
AndT have the Satisfaction to obſerve, that the Pro- 
poſition I laid down, viz. That God doth not put a 


Biaſs or Propenſity into the Soul to fin, which ſome 
have thought abſurd and indefenſible, becauſe they 


L con- 


„ 
—— 9 7 
N 


74 POSTSCRIPT. 


concluded it a Fiction of my own, is confirmed 
by the Method of Reaſoning made uſe of by the 
greater part of thoſe Divines, who have ſo hap- 
pily defended the Doctrine of Original Sin, as to 
be entitled to the Eſteem of thoſe who conclude 


it to be an important Truth, founded upon the 
moſt ſolid Arguments. | 


And now that I may give a brief Abſtra& of 
what was delivered in my Sermon, and which I 
have endeavoured to maintain in this Poſtſcript, 
I ſhall lay down a few Propoſitions. 

1. God is not the Author of Sin. This is al- 

loved by all, and is as certain, as that he is a Ho- 
ly God, and therefore cannot do that, which he 
can by no means take any pleaſure in. 

2. The Providence of God is not converſant 
about Sin in a way of poſſtive Impulſe, or Influ- 
ence thereunto; for he cannot impel, or move any 
one to that, which is contrary to his Nature, and 
zeveales Will... 

3. He cannot infuſe corrupt Habits into the 
Souls of Men. For if Habits are ſinful, which 
they muſt neceſſarily be, if what they produce 
is ſo; then he cannot be the Author of them, by 
the firſt Propofitien ; and if to infuſe a Habit in- 
to the Sonl contains ſomething poſitive, it is con- 
trary to the Pay and that it does contain 
ſomething poſitive, is obvious, becauſe he is ſup- 
poſed, in putting a Biaſs to Sin into the Soul, in 
its firſt Formation, to act as a Creator; and it is 
allo contained in the very 1dea of theſe Habits 
being infuſed. *' | 
4. There are corrupt Habits in the Souls of 
Men from their Infancy. This is evident from 
Scripture, and Experience; and that theſe in- 


ereaſe and grow, is equally obvious. Therefore, 
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5. Theſe corrupt Habits cannot be from God, 
Dix. in 2. poſitive Way, by the fecoud and third Pro- 
poſitions . which is all one as to ſay, that God doth 
not put a Biaſs or Propenſity into the Soul to (in. 

6. Ir is no Diſhonour to God, if we ſay, his 
Providence may be converſanr about Sin in a priva- 
tive Way; but on the other Hand, it is a Branch 
of his Glory, to take away from Man, as a Judge, 


that which before was forfeited. 


7. Whatever the Providence of God is conver- 


fant about in a privative Way, though this Priva- 


tion may be the Occaſion of a Thing's happening, yet 
it is not properly the Cauſe of it; becauſe a Priva- 
tion, as ſuch, cannot exert poſitive Influence, as 
an efficient Cauſe is ſuppoſed to do: Even as the 
Withdrawment of the Sun, which is a Privation 
of Light, is the Occaſion, but not the Cauſe of a 


Traveller's ſtumbling, or miſſing his Way. 


8. God's judicial Withdrawment from the 
Souls of Men for Adam's firſt Sin is the Occaſſon 
of the Corruption of Nature, and its vicious Ha- 
bits : but not the poſitive efficient Cauſe thereof. 
It follows therefore, 


9. That we muſt ſeek for the Cauſe of theſe vi- 


cious Habits, or Propenſity to fin elſewhere. 


10. This muſt therefore ariſe from the Soul's 
Union with a corrupt Body, as ſome ſay, or, as 
I rather chuſe to expreſs my ſelf, from the Influ- 
ence of the Body upon it in an objective Way. 

Thus I have given a brief Abſtract of my Sen- 
timents about this Matter ; and I ſhall now only 
make an Appeal to the impartial Reader, whe- 


ther there be ſo much ground for Cenſure, with 


reſpe&t to what I have delivered, as ſome have 
thought, who have received Accounts thereof by 
uncertain Hear-ſay. I rather hope, that what I 
have laid down may be found to have anſwered 

os L 2 my 
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my Deſign, by vindicating the Divine Perfecti- 
ons. And if there be any Thing erroneous con- 
tained 1n it, certainly the Error is of no pernicious 
Tendgngy to overthrow any Article of our Faith, 
nor is It inconſiſtent with practical Religion. For, 

(I.) What I have advanced tends to lay the 
Charge of Sin, both as to the Habits and Acts 
thereof, at our own Door; and not in the leaſt to 
lay the Blame on God, as it would do, ſhould we 
' ſuppoſe that he infuſed theſe corrupt Habits into 
the Soul. | 
(..) It prepares our Way to aſſert, that Chriſt 
was finleſs in the Formation of his Human Na- 
ture, becauſe not liable to the Curſe, as not be- 
ing repreſented by, or fallen in, Adam: There- 

ore he was not ſeparate from God, nor had he 
any Propenſity in his Nature to ſin; ſince a Pro- 
penſity to ſin could not in him ariſe from the ſame 
Cauſe it doth in us. His being miraculouſly 
form'd by the Holy Ghoſt was ſufficient to render 
him ſinleſs in all Reſpects; and his being ſanctiſied 
from the Nomb did not conſiſt in the overcoming, 
or rooting out corrupt Habits, but entirely pre- 
venting them. 

(3.) It does not overthrow the Doctrine of the 
Imputation of Adam's firſt Sin. For that is laid as the 
Baſis of all that we have deliver'd, and is conſider d 
as the Occaſion of God's Withdrawment from a 
fallen Creature, and that Impotency to Good which 
enſued thereupon, and of the Influence which the 
Body has on the Soul to render it propenſe to Sin. 

(4.) It don't overthrow the Doctrine of Origi- 
nal Sin inherent, or the Pollution and Corruption 
of Nature, or its Propenſity to Sin. For tis one 
Thing to ſay, that this Propenſity ariſes from 
ſuch and ſuch Cauſes, and another Thing to deny 
that there is any ſuch Thing : or it is one Thin 
to ſay, that there are no corrupt Habits infus d 

into 


Thin 
afus 4 
into 


POSTSCRIPT. 77 


into the Sol, in its firſt Creation ; and another 


Thing to fay, that there «re no ſuch Habits in it 


afterwards. And the Reader will obſerve, that I 
expreſsly aſſert, chat there are corrupt Habits 
invading the Soul, as ſoon as it is poſſible for 
them to produce ſinful Actions, that is, as ſoon 
as there is 17 a Thing as Thought; and this is 
ſufficient to eAbliſn the Doctrine of Original Sin 


inberent, and he Corruption and Defilement of the 


human Natur not only in its Progreſs, but in 
its early Begiſnings. 

(5.) Though ſinful Habits are acquir'd, and not 
infus'd, it qn't follow, that all Habits are ac- 
quir'd. Thef are ſupernatural Habits of Grace 
which are infs'd, which Doctrine is not weaken'd 
in the leaſt ty what we have aſſerted. For tho 


it be a Reprach on the Holineſs of God, to ſup- 


oſe Him to pe the Author of Sin; yet it is a 
ranch of hi; Glory, to be the Author and Infu- 
ſer of Grace 
(6.) The Doctrines, we have laid down, are ſo 
far from being fibverſive of Practical Religion, 
that they lead us ti the greateſt Humility; from the 
Apprehenſion of tur being deſtitute of a Power or 
Will to what is gyd; which is as it were the Root 
from which all Sig proceeds, and this has been laid 
down as the very Foundation of all that hath been 
ſaid. We are alſt hereby led to a Dependance on 
the Power and Gace of God; which is a Duty 


not only becoming, but neceſſarily incumbent on 


thoſe, who are ſuypos'd ro be unable to do that 
which is good. : 5 
7.) Nothing wy have ſaid tends in the leaſt to 

preclude the Conſtſſion of the Sin of our Nature. 
We may truly ſay that we are Tranſgreſſors from 


the Womb, doing that which is evil as ſoon as we are 
capab& of doing ny Thing; and that our Souls 
22 God in their firſt 

Formation 


were guilty, and ſtparate 
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Formation or Creation. 'Therefore, if, after all, 
what hath been ſaid, ſhould be charg d with being 
an Error, I hope that it will appear not to be a 
dangerous one. 8 | 
Thus I have given a brief Account of what is 
excepted againft in the ſecond of the foregoing 
Diſcourſes, and ſhewed, that neit'hr of the two 
Things there laid down, has the leaf Tendency to 
overthrow any Article of our Farh or Practical 
Religion, in any of i.s Branches. ou ſince Con- 
traries illuſtrate each other, and *tiscertain, that 
two contradictory Propoſitions ch'r be both 
of them true ; ſo that to deny what I have 
ſaid, muſt lead us to aflert the coſtrary there- 
unto, which I ſhall take Leave, fq Argument 
Sake, to repreſent : Therefore, if wr I have ſaid 
be not true, it will follow, as to wha reſpects the 
former of the two Heads in Diſpute, that © Tho 
* Infants have no actual Exerciſe F Thought, 
© eſpecially in a Way of Self-Refletion in this 
* World, nor have any Idea of the Goſpel, or 
* what it is to enjoy or loſe it, yet we are ſure 
that they have in the next; and it neceſſarily 
* follows, becanſe God enlarge the Souls of Ele& 
"© Infants, to make them receptve of the Joys of 
Heaven, that therefore he it neceſarily en- 
large the Souls of Non-Ele& Infants, to make 
them capable of that Self-Reſection, which may 
in ſome meaſure ſet them won a Level with 
others in Hell: for we are ctain that nothing 
can occur that ſhould hinder this, and it is tri- 
fling to pretend to be in Dewt about this Mat- 
ter.” I appeal tc the impætia! Reader, whe- 
ther this peremptory Way of talking would not 
have given hin as much Diſguſt as whatT have ſaid 
on that Subject has done others; but this we ſup- 
voſe to be of far leſs Importance than the other. 
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Therefor- let us conſider, how it would have 
been received. if I had aſſerted directly the con- 
trary to what I ave done under that Head, viz. 
That God creates the Soul with a Biaſs, Pro- 


5 2 ot Inclination to Sin, a poſitive Aver- 
** fion to hin, and that before this Averſion is 
* capable of exerting it ſelf. That tis not 
© enough to ſay, that he created it with a Pri- 
vation of Lectitude, with the Guilt of Adam's 


CC o * o 
Sin upon , and an utter Impotence to what is 


= good; but we muſt ſuppoſe that the Providence 


2 of God i converſant about this Matter in a 
Pofitive Vay : and this it may be, and yet he 
* not be the Author of Sin ; for he that creates 
or infuſes a Habit, is not, in this Inſtance, the 
Author o: Cauſe of what he creates: but if 
this will rot do, we muſt aſſert, that the Soul 
is impure in its firſt Creation, but not created 
impure ; we muſt aſſert, that *ris impure be- 
a fore tis capable of any Ideas; otherwiſe this 
. Propenſity to Sin muſt be adventitious or ac- 
quired, which is abſurd ; for though all other 
** Habits of Sin are ſe, yet this is an Exception 
* from them.” | 
This muſt have beenmy Method of Reaſoning, 
if I had aſſerted the contrary to what I have 
done ; and if I had advinced ſuch a Scheme of Do- 
ctrine, the World would have had much more 
Reaſon to charge me with Abſurdity and Error, 
than now they have. TY: 
Therefore the ſafeſt Way would have been 
lightly to have paſt over theſe Things, and not 
pretended to enquire ino the Origin of Moral 
Evil; and let them, wlp are in another Way of 
thinking, bring in nejer ſuch heavy Charges 
agunſt us, as though we reflected on the Divine 
Perfections, it were an eaſy Matter to have ſaid, 
tleir Charge is grouncleſs, without pretending 
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| w prove it 55. Such a mage 3 would 
have ſecured me from populer Qnſure ; but 
1 T ſhauld have had another Kind of Cenſure. 
which would have made me more ureaſy, name 
ty, a Reflection on my ſelf, as ſhunting to declire 
an important 'Frath, becauſe it 13 probable 
fame would not underſtand it, att therefore 
would endeavour to bear hard upn me, and 
weaken my Hands in my Work; hich yet, L 


hope, the Providence of God will me Way or 
other overrule for Good. I will cnclude with 
the Words of the royal Pſalmiſt, P/F. Ixxvi. 10. 
Savely the Wrath of Man ſhalt praiſe the 

mainder of Wrath ſbalt thou reſtrain. 
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